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WHY APRIL-MAY ISSUE 


An Appeal 
Khalsa Tricentennial Foundation of N.A.Inc. is a tax-exempt California Religious 
Corporation established in 1996 and entirely funded by Shergill family by making 
this 8000 square ft building with Darbar Hall, 16 rooms and 52 parking spaces in 
the heart of City of Roseville, California, available for the Sangat’s use. 


In addition to operating a Gurdwara the Foundation’s work has grown into 
publishing S. Gurbakhsh Singh Kala Afghana’s books and Giani Bhag Singh’s 
‘Dasam Granth Nirnai’ in Panjabi and three books in English for the Diaspora 
youth authored by Gurbachan Singh Sidhu. These are: ‘Sikh Religion and 
Christianity’, ‘Sikh Religion and Islam’ and the most recent arrival ‘An 
Introduction to Sikhism’. 


In November 1999 the foundation also started publishing The Sikh Bulletin that is 
now published in USA and India and is available in 21 countries. 


Sikhi revival and reform movement that began here in 1996 took the form of Singh 
Sabha International in the year 2001. The success of World Sikh Convention in 
Mohali on October 26, 2004 was in no small measure due to the active 
participation by those involved with SSI. 


All this takes money. This money came from the voluntary and customary 
donations by the Roseville sangat. Since the building itself is rent free, the entire 
funds from donations were used to pay for the personnel and the normal operating 
cost and the left over used for publication of books and The Sikh Bulletin. As our 
success grew, so did the opposition from the forces that would like to maintain the 
status quo and go to any length to silence the voices of reform as they have done by 
excommunicating S. Gurbakhsh Singh Kala Afghana and Editor of The 
Spokesman, S. Joginder Singh and taking back the honorary position of Professor 
of Sikhism from Prof. Gurtej Singh. 


Same forces have now teamed up and signed a lease for three years at $7,000.00 a 
month, for another Gurdwara (Sacramento’s 7".) less than a mile from Gurdwara 
Sahib Roseville. Our Granthi, who did not believe in our basic reforms enunciated 
in Rehat Maryada and the objectives of Singh Sabha International, has left us to 
join them and ‘bhaichara’ is used to divert the Sangat away from this Gurdwara. As 
a result the donations that amounted to $25,036.17 during the first three months in 
2003 are down to $13,905.67 for the first three months of this year. Obvious 
casualty is The Sikh Bulletin. In the January 2004 editorial of The Sikh Bulletin we 
appealed to the readers for membership in the SSI. All we asked for was 20 patrons 
@$5,000.00 or 100 Life Members @ $1,000.00. If there were the will just one city, 
Sacramento, could generate that much cash. Is there the will? Hardev Singh Shergill 


“fn”? 
sod & feo As difse t fod, feo fyorst Fe gosbas F aH, 
fea wat Tee fas Ae Ae 3, ot re fay val ware Sil Teurss fw “ufser” 
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PURSUIT OF WEALTH AND PATHOLOGY OF 


GREED 


Guest Editorial 
by S. Saran Singh, Editor, The Sikh Review 


THE WISDOM OF HOLY GURU Granth Sahib seems to be 
lost on those in positions of power. fgHa fags dt at ast Ti 
(SGGS:213) is an axiomatic reflection of human nature. But 
when the Sikh image gets a beating, that too in India and in 
the Sikh homeland of Punjab, the pain is unconfined. Shortly 
after the Public Service Commission scandal that led to 
discovery of bank lockers bulging with bundles of currency, 
the media came alive with pictures of a three-term chief 
minister being paraded as a prisoner. A hugely popular pop 
singer went underground to avoid arrest on charges of 
racketeering in visas for scores of desperate youngmen who 
had sold their farmland to emigrate to UK and USA. 


For too long has the Punjab administration been run as a 
family fiefdom. No institution - government or gurdwara 
committee - has demonstrated the will to plan for the 
welfare of the youth, or of families impoverished by 
chronic indebtedness, or the victims of state repression or 
of the widows of massacre during the wake of the 
calamitous 1984. The alarming decline in female births over 
several decades puts a question mark as much on state health 
programmes as on the medical ethics that facilitates 
determination of sex of the unborn babies and the outrageous 
crime of female foeticide. In consequence, the district of 
Fatehgarh Sahib in Punjab has earned the dubious distinction 
of having only 770 females for every 1000 males, the lowest 
in India. 


Is greed peculiar to Sikhs? The desire for living a good life is 
a universal phenomenon. While Guru Granth Sahib does not 
approve of ritualist austerities and fasting, the scripture also 
extols frugality and contentment; indeed humility is regarded 
as the highest virtue: TE 9 33 (SGGS:470). On a 
practical plane the requirement of one's daily bread is 
elemental; fulfilment of basic human needs is a social 
imperative. It is admittedly the prerequisite for a life of piety 
and honesty. Only a discerning ar disciplined mind can draw 
the line at contentment - where the need ends and indulgence 
begins. The Bhagat Bani illustrates: 34 3afS 5 aH and TS 
Hicr nat uit@ as basic needs. 


Striving for excellence is one thing, yielding to greed is quite 
a different impulse that often overpowers prudence. Indeed 
greed is without a goal; it breeds on itself. As Guru Arjun 
Devji's Sukhmani teaches us: HJ ve BY aS StS we! fuls 
3 wre Hf ure UTS ll Moral discipline therefore must 
underpin our faith. Everyone is expected to exercise restraint 
and never to overstep the limit of contentment. 


"Good life" generally connotes adequate food, good health 
and, at the mental level, a degree of freedom, including 
political freedom. The Sikh ethics also demands respect for 
others in society and, in return, being respected by friends 
and neighbours. 


But ethics is the starting point for Sikh spirituality: fee Te 
als safs & TEI Satisfying basic material needs is not the 
goal but simply the means. Trying to get more than one 
needs, or more than one deserves, is not only self defeating, 
it is also demeaning and antisocial. No wonder Guru Nanak 
lays so much success on ©3 X=" or sharing of one's honest 
earning. Politicians of all persuasions, including Sikhs, 
have irreparably damaged the moral fibre and social 
norms. They have not only damaged their own 
reputation but also dishonoured the Sikh moral 
tradition. 


It can be argued that, in a burgeoning economic setting, our 
natural sense of sufficiency is, by and large, vulnerable to 
social pressures. Temptation is an ancient vice. In a 
progressively material world, the desire to be rich in a hurry 
knows no boundaries. The five deadly sins, so vividly 
depicted in Gurbani, as ruinous robbers, apparently hold 
sway in these times. Greed has in fact been legitimized in 
the guise of "ambition". Sikhism is fast succumbing to this 
false rationalisation. To be rich has become an obsession. 


Sukhmani's explicit advice is reduced to lip service. It is 
not just the banker, businessman or the bureaucrat 
whose greed breeds more greed; it is the preacher, the 
scholar and the Gurbani Singer who wants more money 
and more recognition. Siropas have become dirt cheap. 
Remuneration for Akhand Path is a steady source of 
income. Kirtan is lucrative business. 


The message of Gurbani remains hidden under silky 
scarves. Few wish to learn what the Eternal Guru-Scripture 
teaches. People are willing to spend their lives achieving 
material goals. The majority of new generation - Sikh and 
non-Sikh - is hell-bent on making its happiness dependent 
on achieving something utterly unimportant and transient - 
a quest that only leads to great unhappiness. "Personal 
achievement" is foolishness in the eyes of God. Mortality 
awaits every millionaire. Today's celebrity is tomorrow's 
nonentity. 
It is fortunately never too late to return to Guru's Path. 
oa 

A PRESS RELEASE ISSUED BY GURTEJ 
SINGH ON MARCH 15, 2004 AT CHANDIGARH 

On February 5, 2004, the so called ‘five Singh 
Sahiban’ met somewhere near the Akal Takhat at Sri 
Amritsar and decided to withdraw the title ‘Professor of 
Sikhism’ Conferred upon me by the Shiromani Gurdwara 
Prabandhak Committee (SGPC) on October 30/November 
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1, 1982. It was purely an honour without any financial 

benefit in any shape or form. 

According to my understanding of Sikh affairs, the self- 
styled ‘Singh Sahiban’ are busy forging a strong chain to 
bind the Sikhs head and foot for the benefit of the masters of 
their political masters. The aim of the whole exercise is to 
spread unholy fear of the holy Akal Takhat with view to 
enslaving the Sikh people, not withstanding the fact that the 
Takhat was created to make the Sikhs fearless and free under 
God. Adding another link to the chain, they have usurped the 
right to withdraw any honour conferred upon any Sikh by 
any other body or institution. On March 10, 2004, they met 
again and arbitrated upon compensation to be given to Mr. 
Avtar Singh Hit of Delhi. They gave him (1.30 crores) one 
fourth of the sum demanded by him from an institution in 
Delhi. Those who have eyes to see must sit up and be 
alarmed. The Polit-Bureau of ‘Five Singhs’ is threatening to 
control all aspects of Sikh life, spiritual and mundane, 
without any theological or temporal authorisation of any 
kind. 

As regards the withdrawing of my title, I wish to bring 
the following to the notice of the Guru Khalsa Panth: 

1.In May 2003, the then president of the SGPC Mr. 
Kirpal Singh Badungar floated the theory that the title 
had never been conferred upon me. The relevant 
papers of the SGPC were supplied to the Press to 
prove that Mr. Badungar was telling a white lie. 

.Then on about half a dozen occasions Mr. Manjit 
Singh Calcutta told the print and visual Media that my 
title was being withdrawn. First it was said that it 
would be withdrawn by the ‘Five Singhs’. Then it was 
said the executive committee of the SGPC would do 
the job and then that the general house of the SGPC 
would carry out the command of Mr. Calcutta. The 
meetings of all these bodies took place and the 
scheduled did not happen. 

.So eventually Mr. Calcutta was able to persuade his 
willing slaves to do the hatchet-man’s job. Hence this 
decision of February 5, 2004. 

4. This title was conferred upon me when I had merely 
written a few dozen articles to propound the Sikh faith. 
During the two decades of my bearing the title I wrote 
nearly a dozen books (eight published) and several 
scores of articles to discharge my duties efficiently. 
During the last 21 years there was not even a shadow 
of a suggestion that any of my books or articles ran 
counter to the Guru’s Word or was in any way harmful 
to the Guru Khalsa Panth. Then came this commando 
action of February 5, 2004. Before it happened there 
was no suggestion that it was even on the agenda. 

.To my mind this has been done to prevent me from 
exposing the shameful and cowardly nexus between 
the politician and the ‘priest’ to enslave and control 
the Sikh mind by spreading irrational religious fear 
and promoting Brahmanical superstition through the 


NO 


LoS) 


Nn 


popularisation of spurious texts such as Gurbilas 
Patshahi 6, edited by Giani Joginder Singh Vedanti. 
The end aim of the exercise is to obtain an open 
licence to exploit the people, religiously, politically 
and, of course, economically. 

6.I thank the people for the honour that was conferred 
upon me on their behalf. I thank them for the co- 
operation extended and the kindness showered upon 
me by all concerned. I deny that the ‘Five Singhs’ or 
any other coterie of the ill-intentioned, have any 
authority to withdraw the title given by another 
institution. I, however, have had enough and hereby 
relinquish the title. It was only for regard and esteem 
in which I hold the Guru Khalsa Panth that I did not 
relinquish it earlier although a sordid controversy of 
sorts was raised about it and I was severely tempted 
to do so several times. 

. Lastly, I assure those who understand my role that I 
will ever and ever continue to resist the attempts at 
enslaving the eternally free Khalsa. Absolute freedom 
of spirit is the essence of the message of Guru 
Granth, a valuable gift of the Gurus to humanity. It is 
the ideal defended by the Akal Takhat since its 
creation and an integral part of the dream of ‘a brave 
new world’ conceived of by the best minds produced 


~ 


by humankind. — (Gurtej Singh) 
2k 2 2 2k ok 
THE POWER OF A UNIFORM 
I. J Singh, NY 


Post 9/11 the airports all over America have been swarming 
with uniformed armed members of the National Guard. 
Whether they can effectively identify each and every 
possible terrorist hell bent on destruction is a different 
matter. The guards are there to lend an aura of security. 


We know that people who wear certain uniforms serve only 
one purpose — to protect us. When we see a gun in such a 
person’s hands, we know that it will be used only in our 
defense. The soldier has taken an oath to risk his or her own 
life in service to country. I would have to be naive not to 
know that this behavior is what we expect, but there are 
times when it falls disappointingly short. Soldiers can turn 
bad and plunder us instead of protecting us. Police officers 
can break the law, erasing the line between the police and 
criminals. When caught, such bad eggs are universally 
condemned. If a police officer is suspected of behavior 
unbecoming to his oath and uniform, society demands that 
he immediately surrender his gun and badge, which are his 
power and which he has the authority to use. If convicted of 
inappropriate conduct, the officer loses both the uniform and 
the professional identity. 


The son and daughter of a police officer or soldier in the 
army are not automatically entitled to their own uniform, 
badge and gun just because their parent had one. The 
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uniform is not inherited; it must be earned. There are 
minimum requirements, qualifications and intensive training 
to ensure that those who are entrusted with power and the 
authority to use it know the limits of that power and have the 
discipline to use it appropriately. A uniform makes a 
statement that is both strong and eloquent. We instinctively 
and intuitively draw conclusions about the wearer of the 
uniform, about his or her training and discipline; our 
expectations of that person stem from such inferences. Under 
normal circumstances, I can assume that a person with a 
stethoscope is a health professional just as I presume that a 
person in a certain sort of uniform who is wearing a badge is 
a police officer. Rarely would there be any need to question 
the credentials of a person in the uniform of his or her 
profession. An imposter is rare and would face prosecution 
and universal denunciation or censure. 


Similarly, a man with a collar is a priest and a woman 
wearing a habit is a nun, one assumes. This was the intention 
when Pope Gregory mandated a uniform for the clergy in the 
Roman Catholic Church. He was creating an “Army of 
Christ” in service to the church. He labeled this calling a 
higher one than that of the laity. No matter what the mission 
or occupation, a uniform proclaims the specialized training, 
discipline and dedication of a professional. 


When, in 1699, Guru Gobind Singh established the order of 
the Khalsa, he, too, was creating an army. But this army of 
God (that is how I view the meaning of Khalsa) was not 
created to wage aggressive war, conquer territory or 
subjugate others, but with a single mission — to discipline 
the mind. The battlefield of the mind was its domain, and 
Guru Gobind Singh recommended that his Khalsa engage in 
this battle every day. 


Like armies everywhere, the Khalsa, too, has a discipline, a 
code of conduct, an oath of affirmation and a uniform. Even 
its commander — Guru Gobind Singh — himself went 
through the initiation ceremony and took the same oath of 
loyalty as was expected of the foot soldiers. In the Army of 
Christ designed by Pope Gregory, those that joined the clergy 
were the beneficiaries of special status because their calling 
was recognized as being higher than that of the lay followers 
of the faith. But Guru Gobind Singh did not limit his army to 
the clergy; instead, his Khalsa was open to all who wanted to 
join — men or women. Significantly, no one in the Khalsa, 
including the Guru himself, had a calling that was any higher 
than that of the others. 


Being or becoming a soldier, like signing up for a cause, is 
not a hereditary vocation or avocation. Each individual must 
take his or her own risks and earn his or her own rank. It is 
not a business that a parent may leave to a child. Quite 
logically, therefore, one cannot be born a Sikh, though a 
person may be born in a Sikh home, to Sikh parents and 


in a Sikh family. Each Sikh must earn his or her own 
stripes. The emphasis, then, rightly shifts from being a 
Sikh to becoming one. 


Now, when I see a Sikh wearing the articles of his faith, I 
see a person in the uniform of his discipline. My mind 
rapidly makes a few assumptions, just as it does when I see 
a recognizable police officer. (A recognizable police officer 
is in uniform just as a recognizable Sikh is.) I know that 
behind the uniform lie intensive training and discipline, a 
rigorous code of conduct and an oath that speaks of duty 
above all else. Again, I know that not all soldiers will live 
up to the expectations that other people have of them, just as 
not all priests, nuns, physicians or Sikhs will. 


What is my expectation when I see a Sikh in uniform? 
Indeed, it should be no different from what I look forward to 
when I see another professional in uniform. Even though I 
am prepared for occasional disappointment, from a 
professional person in uniform I expect training, discipline, 
dedication, honesty and integrity to his or her cause. How, 
then, can a Sikh in uniform profess ignorance of his 
discipline — the way of the Guru? The expectations one has 
of someone who wears the uniform of his calling are 
different from those one has of a person who is in mufti. 
Out of uniform, a professional is neither held to the same 
standards nor accorded the same consideration or deference. 


One brief example will illustrate what I mean. I remember 
a time when a recognizable Sikh was automatically 
assumed to be of good character. (Unquestionably, this 
view of Sikhs emerged from history.) In India 50 years 
ago, it was not uncommon for people to ask a Sikh to keep 
an eye on their young child or a young woman who might 
be traveling alone. People who were traveling about in 
dark, unsafe areas of bustling metropolises like Calcutta 
or Bombay late at night were often advised always to find 
a Sikh cab driver. The widely acknowledged Sikh 
character was deemed to be sufficient guarantee of safe 
arrival at one’s destination. The only unmistakable way to 
find a Sikh was, of course, by his uniform. 


I know things have since changed, as have those who call 
themselves Sikhs. What is the expectation now when one 
sees a Sikh on the street? Are Sikhs the terrorists that the 
Indian government has success-fully made them out to be 
over the past 20 years throughout the world? Are they the 
community in which the houses of worship (gurdwaras) are 
dens of iniquity and legal wrangling rather than places for 
spiritual solace, introspection, self-discovery and _ self- 
development? Is a Sikh the shady businessman who will 
betray and sell his mother for the quick dollar? Is he the 
warm-hearted, hard-drinking, loud, boisterous hail-fellow- 
well-met man-about-town? Would you entrust your safety 
and that of your family to him? What does his uniform 
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proclaim to the world? Is his word his bond? Is he the man 
who has taken an oath that attaches him to the Guru and who 
strives mightily to live by it? Each Sikh would have to look 
within the self to answer this question. I hasten to add that a 
professional’s training doesn’t end with a _ person’s 
investiture. Continuing education is a lifelong process and a 
never-ending requirement of his or her faith. In this matter 
my views of a police officer, scholar, scientist, banker, baker 
or Sikh are the same. 


The word “Sikh” derivatively means a student. Hence, Sikhs 
by definition are lifelong students of the Gurus’ way of life. 
Just as a physician’s child is required to earn the right to 
become a physician, someone born in a Sikh family must go 
through the training and the process of becoming a Sikh. A 
person under training, a cadet or a medical student wears the 
uniform, but society acknowledges that he or she is a recruit, 
an apprentice in training, not quite yet the maven. He or she 
earns the stripes only after intensive study, demonstrated 
dedication and unmistakable skill. That is when the trainee is 
bestowed with all the rights, privileges and duties of the new 
calling. Should becoming a Sikh be any different? 

[From his book ‘Being And Becoming A Sikh’, available from the Author 
ijs|@nyu.edu ED.] 

sek 


HINDU-SIKH RELATIONS — I 
Independence changed equations 
by Khushwant Singh 

GURU Nanak proclaimed his faith around 1500 AD in one 
God who was Nirankar (without bodily manifestations) and a 
caste-free society. Those who accepted his creed described 
themselves as Sikhs or his disciples. They remained a part of 
the Hindu social system. Guru Arjan Dev, the fifth Guru, 
declared: “We are neither Hindus nor Muslims.” 
Nevertheless, in the Adi Granth he compiled around 1600 
AD a little over 11,000 names of God that appear over 95 per 
cent are of Hindu origin: Hari, Rama, Gopal, Govind, 
Madhav, Vithal and others. Some like Allah, Rab, Malik are 
Muslim. The exclusively Sikh word for God, Wahguru, 
appears only 16 times. Guru Gobind Singh, the last Sikh 
Guru who founded the Khalsa Panth in 1699 AD, invoked the 
names of Shiva, Sri and Chandi. 


Maharaja Ranjit Singh had slokas from Granth Sahib recited 
to him every morning and had the holy book in a palki 
mounted on an elephant when leading his troops in battles. 
He also had Brahmins perform havans, regarded cows as 
sacred, punished cow-killing with death, went to Hardwar to 
bathe in the Ganga and expressed the wish that on his death 
the diamond and Koh-i-Noor should be gifted to the temple 
of Jagannath at Puri. Till then relations between the Hindus 
and the Sikhs were of naunh-maas — as the nail to the flesh 
out of which it grows. Inter-marriages between Hindus and 
Sikhs of same castes were common. Many Hindu families 
brought up their eldest sons as Khalsas, whom they regarded 


as Kesha Dhaaree Hindus (Hindus who did not cut their hair 
or beards). 


Seeds of Hindu-Sikh separatism were sown by the British 
after they annexed Punjab in 1839 AD. They made 
reservations for Khalsa Sikhs in the Army, Civil Services 
and legislatures. Thus an economic incentive was given to 
Khalsa separateness. The feeling was eagerly nurtured by 
leaders of both communities. The lead was taken by Swami 
Dayanand Saraswati of the Arya Samaj. He visited Punjab 
and in his intemperate speeches described Guru Nanak as a 
semi-literate imposter (Dambhi). Sikhs picked up the 
gauntlet and made Swamiji or mahasha a synonym for a 
bigoted Hindu. Sikh separatism was boosted by the Singh 
Sabha movement started in the 1880s. It found expression in 
a booklet by Sikh scholar Bhai Kahan Singh of Nabha 
entitled “Hum Hindu Naheen Hain” — we are not Hindus. 
Punjabi Hindus and Sikhs started treading different paths. 
The Hindus opened DAV and Sanatan Dharm schools and 
colleges. The Sikhs opened Khalsa schools and colleges. 
They closed ranks to face Muslim dominance and later 
against the demand for Pakistan. Though Muslims conceded 
that Sikhs were Ahl-e-Kitaab (people of the Book) as were 
the Jews and the Christians, they regarded them too close to 
the Hindus to be accommodated in Pakistan. When Partition 
came, Punjabi Muslims drove both Hindus and Sikhs out of 
their country. 


Independence brought about a radical change in Hindu-Sikh 
equations. Sikhs were the worst sufferers of Partition. From 
being the biggest land-owners in West Punjab, they were 
leveled to comparative poverty; they became an aggrieved 
people: “With Partition, Hindus got Hindustan, Muslims got 
Pakistan, and we Sikhs got nothing.” The notion of a Sikh 
State gained credence. Their last Guru had promised them 
Raj Kareyga Khalsa — the Khalsa shall rule. They felt it 
was time to change the promise into a reality. In the 
exchange of populations the Sikhs found themselves in 
majority in a few districts of Punjab. If Haryana and 
Himachal could be separated they could have a Punjab in 
which they could form a majority of 60 per cent against the 
Hindus being 40 per cent. The Hindus sensed what the 
Sikhs had in mind. They, supported by the Hindu 
newspapers from Jalandhar, exhorted Punjabi Hindus to 
declare Hindi as their “mother tongue” instead of Punjabi in 
the censuses that took place, so that the Sikhs could be 
deprived of the argument that they were only asking for a 
Punjabi-speaking Suba. The Boundary Commission, which 
granted states to all regional languages listed in the 
Constitution, denied it to only one, Punjabi. This gross 
injustice gave the demand for a Punjabi Suba its rationale. 
After a prolonged agitation in which thousands were jailed, 
Indira Gandhi conceded the demand in 1966 but only after 
the Sikhs had proved their loyalty to their country by 
actively assisting the Indian Army in the Indo-Pak war of 
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1965. The Punjabi Suba was where all the Sikhs would 
legitimately expect a state of their own in a democratic India. 
It did not turn out that way. 


With the affluence that came with the Green Revolution, the 
younger generation of Sikhs in increasing numbers began to 
give up the Khalsa tradition of keeping their beards and hair 
unshorn. They became clean-shaven (mona) Sikhs. The 
dividing line between the two communities became blurred 
because a mona Sikh was no different from a Hindu 
believing in Sikhism, no different from millions of Punjabi 
and Sindhi Hindus who revered Granth Sahib and frequented 
gurdwaras. The Sikh identity being separate from the Hindu 
was challenged. Sikh leaders changed the emphasis from the 
Sikh to Khalsa. 


A man whose role in the identity crisis has not been fully 
highlighted was Kapur Singh of the ICS. He had been 
dismissed from service on charges of corruption. He tried to 
portray himself as a martyr. In a pamphlet he published he 
alleged that Prime Minister Nehru through Governor Chandu 
Lal Trivedi had issued a directive in 1947 to all the 
Commissioners in Punjab to the effect that the “Sikhs in 
general must be treated as a criminal tribe. Harsh treatment 
must be meted out to them to the extent of shooting them so 
that they wake up to political realities.” He concluded: 
“Mughal King Bahadur Shah ordered followers of Nanak to 
be executed on sight. I, being a declared Sikh, fell victim to 
this Mughal firman.” 


There was no truth whatsoever in Nehru ever having sent out 
such a directive, nor was Kapur Singh a victim of any firman. 
His case was scrutinised by his own colleagues in the Service 
before he was dismissed. Nevertheless, he won the favour of 
Akali leader Master Tara Singh who helped him win an 
election to the Punjab legislature and then to the Lok Sabha. 
Kapur Singh was the brain behind the drafting of the 
Anandpur Sahib resolution demanding a dominant role for 
the Sikhs — Khalsa ji da bol bala. 


Another so-called intellectual was Pritam Singh Gill, a retired 
Principal of Lyallpur Khalsa College, Jalandhar. He talked of 
“the Hindu conspiracy to destroy Sikhs; kill the language, kill 
the culture, kill the community.” They found takers for this 
hate propaganda in Jarnail Singh Bhindranwale, Simranjit 
Singh Mann, (a police officer who was cruelly tortured in jail 
and later became an Akali leader and Member of the Lok 
Sabha), Jagjit Singh Chauhan, Ganga Singh Dhillon, Gurmit 
Singh Aulakh and a few others among the ranks and leaders 
of different factions of the Akalis. 


Hindu-Sikh relations - IT 
Punjabiat can show the way to brotherhood 
by Khushwant Singh 


The man most responsible for widening the gulf between the 
Hindus and the Sikhs was Bhindranwale. Starting as a 
preacher, exhorting the Sikhs to return to the spartan 
traditions of Guru Gobind Singh, he chose that an easier 
way to stop Sikhs lapsing into Hindu fold was to create a 
gulf between them. He used abusive language for the 
Hindus describing them as dhotian topian wale — wearers 
of dhotis and caps. His goons threw heads of cows in the 
Durgiana Temple. Hindu goons retaliated by throwing 
cigarette butts in the Golden Temple, smashing up a portrait 
of Guru Ramdas, founder of the city, on Amritsar railway 
station. Then it came to killing Hindus. Buses were 
hijacked, Hindu passengers off-loaded and shot. Punjabi 
Hindus set up their own Shiv Sena, armed its members with 
trishuls (three-pronged spears). If Sikhs could carry kirpans, 
they had every right to carry trishuls, they argued. They 
claimed a membership of over 80,000. 


Bhindranwale had to be silenced. This was no easy task 
since he was a creation of the government as well as the 
Akali leaders. He was arrested on charges of involvement in 
the murder of Lala Jagat Narain of the Hind Samachar 
group. Giani Zail Singh, then Home Minister, who had a 
negative knee-jerk reaction to whatever Chief Minister 
Darbara Singh did had him let out on his own terms. Sant 
Longowal described him as a danda (stave) to beat the 
government. G.S. Tohra, President of the SGPC, let him 
find sanctuary in the Golden Temple and convert Akal 
Takht into a fortress. Indira Gandhi, misled by her advisers, 
chose the crudest way of getting rid of him: she ordered the 
Army to storm the temple complex. What could have been 
handled by the police (as proved later by Operation Black 
Thunder) was a botched-up “operation Blue Star”. It was a 
horrendous blunder entailing a heavy loss of life and 
damage to sacred property. Though Bhindranwale was 
killed, he became a martyr in the eyes of the Sikh masses. 
Since the Hindus did not share the anguish caused to the 
Sikhs, most of them who had never supported Bindranwale, 
the gulf between the two communities widened. 


Worse was to follow. The widespread massacre of innocent 
Sikhs following the assassination of Indira Gandhi 
embittered the Sikhs against the government as well as the 
Hindus who they felt had not done enough to save their 
lives and property. The demand for an independent Sikh 
State gathered momentum. 

The first open declaration in support of Khalistan was made 
on April 13,1986 at a convention of the Sarbat Khalsa in 
Amritsar. The June 1986 issue of Sant Sipahi, edited by Dr 
Rajinder Kaur, daughter of Master Tara Singh, published 
the details. “The Khalsa Panth will have its own home 
where the writ of the Khalsa will run supreme.” It demanded 
recognition by foreign nations and recognition by the United 
Nations. It asked the Sikhs living outside Punjab to migrate 
to their “homeland”. 
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Their anger against the government and disenchantment with 
their Hindu brethren were justified. But the solution proposed 
was totally unviable. So far not one protagonist of Khalistan 
has drawn a map outlining its boundaries nor given the 
communal ratios of other communities, including Hindus, 
Christians and Muslims. At the very best it would be a land- 
locked state, almost entirely dependent on agriculture. Its 
only buyers would be India or Pakistan. If the state envisaged 
is the present-day Punjab what will happen to the 20 per cent 
or more prosperous section of the community living outside 
Punjab — in the Terai area, Sriganganager district of 
Rajasthan and the rest of India? It should be evident to every 
Sikh that Khalistan would be the doom of the Khalsa Panth. 
Fortunately, most Sikhs have come to realise that their future 
lies in remaining an integral part of India. 


The realisation came after 10 years of bloodshed and 
lawlessness. There were nearly a dozen gangs with fancy 
names like the Babbar Khalsa International, the Khalsa 
Commando Force, the Bhindranwale Tigers Force, and the 
Khalsa Liberation Front, composed of between 10-50 men 
armed with weapons like AK-47 rifles, grenades, etc, made 
available by Pakistan’s ISI, which also set up training camps 
for them. Terrorist gangs ruled the state by might — the 
policemen were too scared to come out of their police 
stations. By day the police took its revenge by looting 
villagers whose homes had been visited by terrorists. 
Terrorists collected levies daswandh (one-tenth in the way of 
protection tax). They extorted money, molested women and 
shot anyone who resisted them. Their word was law; no 
lights at night, village dogs had to be silenced by poison or 
bullets. Hindus began to migrate from villages to towns and 
cities where they felt safe. 


The governments, both Central and state, were at their wits’ 
end. They held meetings, changed Governors, imposed 
President’s rule, talked of elections and made Mr. S:S. 
Barnala Chief Minister for a while without a clear policy for 
the state. By sheer chance the government’s gamble to hold 
elections paid off. It was boycotted by all Akali parties and 
the BJP. Because of the absence of any Opposition the 
Congress recorded a sweeping victory and Beant Singh was 
elected Chief Minister. His top priority was to eradicate 
terrorists. He had the full support of Governor Surendra Nath, 
a retired police officer with plenty of money at his disposal. 
The task was entrusted to K.P.S. Gill, then DIG, Police. 


By then Punjab was sick and tired of terrorist depredations. 
Mr Gill carried forward his predecessor Julio Ribeiro’s 
policy of a bullet for a bullet by infiltrating into the ranks of 
terrorists and bribing informers. He had the support of the 
Army which successfully blocked contacts with Pakistan. 
Within a few months Mr Gill had terrorists on the run. Many 
were killed; many more laid down their arms and surrendered 
to the police. They were too scared to come out of jails on 


bail lest they be killed by their own erstwhile colleagues. 
Mr. Gill had good reasons to pat himself on the back, but 
somewhat prematurely. On August 31,1995, a human bomb 
exploded outside the Punjab Secretariat building killing 
Chief Minister Beant Singh and nine others. 


Khalistan is dead as dodo. But separatist elements still find 
takers among the Sikhs. The latest example was the 
acceptance of the Nanak Shahi Calendar prepared by Piara 
(Paul Singh Purewal, ED) Singh of Canada by the SGPC. 
Hitherto the Sikhs had followed the Bikrami Calendar to 
celebrate their religious festivals. Some anomalies were 
certainly there — some years ago Guru Gobind Singh’s 
birth anniversary was celebrated twice but no one bothered. 
But the logic behind the rejection of the calendar is 
insidious: all communities have calendars of their own, why 
not the Sikhs? In addition, while it mentions Bhindranwale 
as a martyr, it ignores the martyrdom of Sant Longowal. 


Law and order has been restored in Punjab. Its peasants 
grow bumper crops of wheat and rice year after year. Its 
industrial city, Ludhiana, is booming with its hosiery, 
bicycles, sewing machines and ancillary motor parts. Its 
products find markets in India and abroad. Punjab could 
even do better provided its two principal communities 
worked hand in hand. At the moment they live together but 
separately. This is not good enough. For the spirit of 
Panjabiyat it is necessary to restore the old relationship of 
‘naunh tay maas da rishta’. It can be done provided leaders 
of the two communities stop criticising each other and show 


the way to a united brotherhood of Hindus and Sikhs. 

[These two articles appeared in The Tribune on Nov.3™ and 4" 2003 on the 
heels of World Sikh Convention in Mohali on Oct.26". They were part of 
an attempt by the establishment to create road blocks in the way of 
reformation and revival in Sikhi. Two articles each by Kuldip Nayyar and 
Dr. Maheep Singh were part of the same effort. Prof. Gurtej Singh’s 
response was not published. ED.] 

OK 2 2 2 


ABHIMANTYU IN CHAKRAVIYUH 

Gurtej Singh, Professor of Sikhism 
A careful reading of Khushwant Singh’s “Hindu-Sikh 
relations-I & II” suggests a very pedestrian approach to the 
relations between the two communities in the Punjab. His 
analysis of causes of disunity have been plucked from the 
air, as it were. His understanding of the recent turmoil in the 
Punjab predictably runs on the rails provided by the official 
propaganda mill. His conclusion both gives a very weak 
justification for inflicting the two verbose articles on the 
public and his wish for closer Hindu-Sikh relations appears 
to be a mere ploy. By basing his articles on manufactured, 
doctored facts, by expressing hatred of the armed struggle 
and by denigrating its leaders, he appears to actually aim at 
inducing violent reaction. 


From his summary of Hindu-Sikh relations before 1947 in 
his own racy journalistic style, it may be inferred that a 
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separate Sikh identity was established at the time of Sikh 
Gurus. The Sikhs went out of their way, to maintain the best 
of relations with their Hindu neighbours. From the facts 
presented by him it is apparent that the good relations 
continued to hold sway as long as the Sikhs were in political 
ascendancy. The Sikh rulers took good care to respect the 
sentiments of the Hindus over whom they ruled. But once the 
Hindu became certain that they were on the road to political 
eminence, the relations started worsening. These were 
irretrievably damaged when the Hindus definitely ascended 
to political power after 1947. All these conclusions are 
warranted by the facts he presents but he fails to make them 
for they will not be palatable to the audience he has in his 
mind. 


In another section of the article he hangs his story on the peg 
of ‘Sikh separatism’. The crucial person in the turn of events 
for him is Sirdar Kapur Singh, philosopher, poet, orator, 
linguist, and statesman. He accuses him of the worse without 
realising that to lay stress on the official version without 
critical examination is to give into official propaganda. The 
Singh’s case is well documented and the circular condemning 
the Sikhs which he made public is on record of the Supreme 
Court of India. That Kapur Singh was deliberately weeded 
out is also clear from the absolutely parallel case of RP. 
Kapur, ICS from the Punjab, who was similarly thrown out 
but duly re-instated. He projects Kapur Singh as 
fountainhead of separatism although he accredits him with 
drafting the Anandpur Sahib Resolution which is clearly a 
document seeking Sikh homeland within the Union of India. 
He attributes what he considers ultimate slogan of disunity 
“Khalsa ji de bol bale’ to the resolution Kapur Singh drafted. 
Had he just looked up the one page of resolution, he would 
have known that these words find no mention therein. He has 
also conveniently forgotten, while projecting Kapur Singh as 
particularly close to Master Tara Singh, that he himself also 
enjoyed his confidence. As a matter of fact he sat on the left 
side of Master Tara Singh while Kapur Singh sat on his right 
the day they together proclaimed validity of the concept of 
Sikh Homeland, expounded in the resolution Khushwant 
Singh no longer likes to associate with. Such lapses of 
memory are many. He also forgets that justification for the 
Sikh Homeland was also a part of his ‘A History of the 
Sikhs’. 


The other link, in development of ‘Sikh separatism’ is the 
Singh Sabha Movement, according to him. He accepts along 
with official historians that it somehow propagated the 
separate Sikh identity for the first time. He fails to notice that 
the Sikh identity vis-a-vis the Hindu was established on the 
day Guru Nanak refused to don the sacred thread. It was 
established also when the only prominent man to protest 
against the execution of Guru Arjun was a Sufi Saint and 
when the Hindu kings of mountains refused to take Amrit. 
They also abandoned their consistent well-wisher and a 


person who fought alongside with them in many battles 
against the Mughals. He was left alone to face the might of 
Aurangzeb. 

Banda Singh Bahadur, it is well known, was opposed by all 
those who counted for anything in Hindu India. Rajputs 
princes of Rajputana, Jats and others all joined Bahadur 
Shah to destroy Banda Singh. The khatris of Lahore 
financed the campaign against him. 


The Sikhs were consigned to separatism by a million actions 
and professions of the Hindus, before the Singh Sabha 
movement was even heard of. The British policy was rather 
to keep the Sikhs nearest to the Hindu fold, lands under 
whom they had conquered, like their Muslim predecessors, 
with such great ease. They placed the Hindu Mahants in 
control of Gurdwaras and were responsible for installation 
of images in Sri Darbar Sahib. 


In modern times the Arya Samaj, through denigration of 
Guru Nanak, gave expression to the Hindu hatred of Sikhs. 
It is even more palpable in the sermons of Shardhanand 
Phillauri who delivered them from the vicinity of the Darbar 
Sahib immediately after the British occupation of the 
Punjab. This is what Gandhi was to repeat in his prayer 
meetings after 1947. Singh Sabha in its slogans and 
pamphlets reacted to this mind set more fully expressed in 
Sikh Hindu Hain. \t was in reaction to it that Bhai Kahn 
Singh reacted by writing Ham Hindu Nahin. Much more is 
possible on those lines but the above may suffice. 


The foremost cause of the recent militant movement was the 
immediate need of the Nehru-Gandhi dynasty to 
communalise Indian polity for the sake of continued 
political power in the same family. Someone wanted to 
emerge as Durga Maheshasur-mardini. For that purpose the 
Sikhs were cast into the role of demons. Situations were 
contrived and Sant Bhindranwale was always blamed for 
what the agents of the government did. The Akali leaders, 
who should have defended him politically, hunted with the 
hound and ran with the hare alternately. They were hand in 
glove with the central government which promised (and 
delivered) political power to them (again and again) after it 
had given a bloody nose to the Sikhs. All known facts lend 
themselves to this construction. 


What Sant Bhinderanwale did was no issue with Indira. The 
demolition of the Akal Takhat, invasion of the holiest Sikh 
shrine and decimation of the Sikhs could alone have helped 
her to emerge as Durga of Hindu dreams. The army also 
invaded 37 other shrines in which there was no 
Bhinderanwale. It invaded the Darbar on the martyrdom day 
of Guru Arjun when the pilgrims would congregate in large 
numbers. Even Giani Zail Singh, the supreme commander 
of India’s armed forces, admits that no warning was issued 
to the pilgrims to vacate the premises before mounting the 
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attack. So we know what was intended. The unprecedented 
victory at the next general elections which the Congress-I 
received was, clearly the aim of the whole exercise. 

In the face of all this, Mr. Khushwant Singh’s verbal 
terrorism is difficult to accept. His thesis is wrong and 
deserves to be rejected. Sikhs, like all others are equal 
partners in the governance of this country. They cannot be 
ignored merely because they are fewer in numbers. History is 
not the version of the powerful usurpers. The Sikhs have 
every right to govern themselves. This is the essence of 
democracy; unless this thesis is addressed, history may be 
found to repeat itself, misinterpretation of it by apologists 


and soothsayers not withstanding. 
(About the Author: Gurtej Singh Ex-IAS, is the author of more than half 
dozen books and has written hundreds of articles on matters concerning Sikh 
history and culture. He taught history for some time. He has participated 
actively in the social, cultural and political life of the Punjab for the last 
three decades. He has been a member of several prestigious political and 
cultural organizations. ED) 

ok 6 2k 2 


NANKANA’S ENDOWMENT LANDS 
Contributed by Charnjit Singh Bal 


In my opinion many Sikhs like me were under the impression 
that Maharaja Ranjit Singh granted the endowments lands to 
the sacrosanct Gurdwara at Nankana, Guru Nanak’s blessed 
birthplace. Although Bhai Kanh Singh Nabha’s Mahan Kosh 
does mention ‘the Gurdwara has 18000 acres and 9,892 
Rupees (circa 1930 AD value) of endowments to its name, it 
does not mention as to who bequeathed the land. Now an 
article named ‘Kohe’-Noor’s appraiser, Rai Bular, Khan 
Sahib’ by Dr. Harpal Singh, published in S. G. P. C’s 
December 2003 volume of Gurmat Perkash apparently gives 
authentic information about the historical fact as to who 
bequeathed 18750 acres endowment land to Guru Nanak 
Sahib. An excerpt from Dr. Harpal Singh’ article: 


There is another Sakhi, anecdote, which is not mentioned in 
our Sakhies, that relates Rai Bular with Baba (Nanak) Jee. A 
very important phenomenon happened, but, I am surprised, it 
is not included in the Sakhies. A pious Muslim narrated this 
Sakhi to me. 


At Nankana Sahib after I paid homage, listened the Keertan 
(inspirational Sikh music) and partook Langar I thought of 
meeting the Muslims and talking to them. I told a police 
officer that I am a Professor I want to meet some Professor or 
Master (high school teacher). The D.S.P. said, there is a 
college about two furlongs away, go there. I started walking 
and came to a gate. In English and Urdu was written, ‘Guru 
Nanak Degree College, Nanaka Sahib’. I went inside but 
didn’t see any one. The watchman said Salaam and asked 
politely do you need any help? I asked, is there no Professor 
around? He said that there are but they are on duty at the 
examinations, I can call anyone you say. I told him I will be 
back in an hour, at five, and started to walk back. 


A six and half foot tall, 65-70 year old pious Muslim in 
alwar and Kameez (baggy pants and shirt), wearing a turban 
came walking briskly towards me and said, Sardar Jee Sat 
Sri Akal; why are you going away? When I saw you I told 
my labor to quit work. I am the contractor, building a hostel 
for the students. Come this way, we will talk. Two or three 
chairs were fetched. None of the laborers went home, they 
all sat around us on the ground. 


During the talks I asked, how much land is in the name the 
Gurdwara? He said why do ask this question, was there any 
problem with lodging or boarding? I said there wasn’t any 
problem, but since this is the birthplace of my Baba 
(Nanak), don’t I have the right to be concerned? He said 
absolutely not, only the revered personages bear that 
responsibility, our responsibility is to recite scriptures (to 
praise the Lord). Hazrat (revered) Baba Nanak is caring 
about us. 


I said, ok, but do I have right to know? He said yes, you 
have right to know. There are seven and a half hundred 
Murabas (18750 acres) in gurdwara’s name. I asked did 
Maharaja Ranjit Singh grant this land? The contractor said 
no, the Maharaja never granted that much land to any 
Gurdwara. Our ancestor Bhatti Sardar bequeathed this land. 
I asked who is Bhatti Sardar? He asked, you don’t know 
Bhatti Sardar? Here every child of fifty villages knows his 
and (Nanak) Baba’s name. His name was Rai Bular, Khan 
Sahib. You haven’t heard Sardar’s name? I said his name 
pervades in every particle of our being brother but I didn’t 
know that Rai Bular was a Bhatti. 


There are many Bhatti villages here. The contractor said we 
are not ordinary Bhattis. I too am Bhatti. Our Sardar was the 
first who recognized the master of all worlds, Baba (Nanak). 
Our Sardar recognized a Kohe’-Noor when he (Nanak) was 
in his childhood. Now hear (endowment) land’s account. 


Rai Bular Khan Sahib who owned 1500 Murabas (37500 
acres) was a wealthy landlord and self-esteemed man but a 
paragon of nobility. He revered Baba Jee. His age was 
getting past 40 years but no children. It is said that he 
mounted his horse and went to tour his Murabas. Guru 
Baba’s age was around 12 or 13 years (circa 1481/82). Baba 
was tending to herd of pasturing buffaloes. Rai Sahib 
dismounted from his horse, removed his shoes, stood close 
to Baba Jee and said, Baba, fulfill my this desire to see a 
child playing in my house. He had gone to beseech, with 
this wish in mind. Baba Jee gave his blessings and said Rai 
your wish is fulfilled; do not lose faith. 


After a year a child was born in the house of Rai Sahib. 
Sardar was so happy that he gave a prodigious party that 
was attended by Daulat Khan, the Nawab (Nabob) of 
Sultanpur Lodhi. In this assemblage, after thanksgiving, Rai 
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Bular Sahib bequeathed half of his landed property to Hazrat 
Baba (Nanak) Jee. So 750 Murabas (18750 acres) were 
transferred to Baba Jee’s name. That title remains in his name 
to-date. 


About 15 years ago (circa 1988 AD) this matter cropped up 
in our minds that we are the owners, we hold and farm the 
land but the title is not in our names. We have been illegally 
holding the land for generations. We filed a suit in the 
Skeikhupur court that because in his old age our grand old 
ancestor turned senile, he bequeathed half of his landed 
property to a Fakir called Nanak. But since, as per 
inheritance rights, we are the rightful owners, also as we hold 
and farm the land, its title should be transferred to our names. 
Summons, records search and legal arguments took four 
years. On the judgment date, the verdict was against us, i.e. 
the title cannot be transferred. We filed an appeal in the high 
court at Lahore. The appeal prcess lased for three years. The 
high court upheld the lower court’s verdict i.e. the title could 
not be transferred. 


We filed an appeal in the Supreme Court at Islamabad. Again 
the appeal hearing lasted three years. When the time came to 
pronounce the judgment the bench said come to the court as a 
delegation of four or five but do not bring the lawyers, as we 
want to discuss an important matter. We asked, tell us the 
nature of the matter so that we can come prepared. Since it is 
a matter common to our clan we have to discuss amongst 
ourselves. Judges said your filing the suit was not an 
appropriate action that is what we want to tell you. The court 
date was set one month ahead. Each village held its meetings 
and finally a common meeting of all villages was held. Eight 
representatives, those who will talk to the judges, were 
selected. 


On the given date hundreds of people came and gathered in 
front of the court. When our turn came we went inside. I was 
one of the eight representatives. The judges adjourned courts 
for one hour. We were ushered into the backroom (judges’ 
chambers), refreshments were served and then the judges 
initiated the talk. The honorable judges said we have 
considered the suit very closely. You have acted erroneously. 
It would have been better if you had invoked the blessings of 
the Fakirs against whom you filed the suit. The venerated 
men who showed you the terrestrial light, you sued them and 
stigmatized them by characterizing them as senile. 


Since Rai Bular saved half of his land, his half mind at least 
was sound. But the Fakir (Nanak) in whose name he (Rai 
Bular) transferred half of the land’s title had lost all his 
(mundane) mentality, because he never even looked at the 
land. His descendents never tried to take possession of the 
land. The Sikhs never tried to occupy the land nor did they 
file suits in the courts. You have been holding the land 
illegally for generations and now you have filed cases in the 


courts. For ten to twelve years you have been dishonoring 
your venerated elders. Did nobody advise you not to sin? 
More than the land they loved you, but you hate those 
Dervishes and lust for land. The land will stay with you, 
however it would have been better if you hadn’t filed the 
suit. 


We said the land is in our possession but the title doesn’t 
have our names. The judges philosophized, nobody’s name 
will remain, yours’ nor ours’. The name of providential God 
will remain and name of pious devotees will remain. Those 
who cherish Moon and stars will remain nobody else will 
remain. Our advice to you is that you withdraw the appeal. 
We said our brotherhood is waiting out side let us consult 
with them. The judges said by all means, now it is eleven 
thirty, you can discuss till four in the evening. If you do not 
withdraw the appeal we will pronounce the judgment. As 
this advice has been given to you out of court you are not 
obliged to accept it. 


We came out. Outside our brotherhood was waiting. The 
whole matter was told and ideas were exchanged. In the end 
it was decided to choose one of the two choices, either to 
withdraw the appeal or get the judgment against it. From 
judges’ talk it was evident that there was no question of our 
winning. In the evening we appeared along with lawyer and 
withdrew the appeal. Sardar Jee we were saved. If the 
appeal weren’t withdrawn we would have lost the appeal, 
this world and the faith. Now we would be able to stand in 
front of these Dervishes and ask for their forgiveness. 
Because they are very compassionate, the parents forgive 
their errant children. 


Now, brother consider Baba Nanak’s numerous attributes, 
centuries have passed, he is still sending the compassionate 
messages. Through Supreme Court he advised us to desist 
from going wayward. The Supreme Court made us to desist. 
Baba Nanak did not get us dishonored by the Supreme 
Court, checked us but saved our honor too, to him hundred 
thousand salaams. Even today, as per land registry records, 


Guru Nanak farms these Murabas. Dr. Harpal Singh, Prof. Sikh 
Studies, Guru Gobind Singh Bhawan, Patiala, a7 September 2003 
Comment:Some rationalist readers might find the thaumaturgic attributes 
ascribed to Guru Nanak Sahib hard to digest but historical facts are 
apparently irrefutable. www.sikhsundesh.net 

ok 2 2 2 


U.K. JAUNT OF VEDANTI AND HIS 
UNOFFICIAL PA, PRITHIPAL SINGH 
Harjinder Singh, UK 
With interest I read two articles in the Sikh Times issue 106 
and 107 on the latest visit of the Jathedar of Akal Takht to 
UK. Before continuing let me just stress that the Jathedar of 
Akal Takht has no authority of any kind in the panth. The 
authority in the panth is with Guru Granth and Guru Panth. 
Traditionally the Jathedar was the head of the Jatha that 
looked after Akal Takht, and who announced, proclaimed 
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the decisions of the sarbat khalsa (meetings of the panth) 
from the Akal Takht. 

In issue 106 there was a very amusing report on the visit by 
the Jathedar to the Guru Nanak Gurdwara in Smethwick. Part 
of the youth programme held there was a question and 
answer session with the youth. The youth asked critical 
questions (nothing horrible by our standards) and the 
Jathedar became angry. Burbinder Singh, author of the 
article, writes: “After these first few questions, the youth saw 
no point in trying to enquire about further information from 
this highly knowledgeable individual, as all the previous 
questions had been worked around and not answered.” The 
person who claims to be the spiritual leader of the Sikhs, 
cannot even cope with a few critical questions from 
youngsters in the UK ! 


In issue 107 another visit to a Gurdwara in the midlands is 
highlighted, this time to the Nishkam Sevak Jatha (Soho 
Road) of chairman Mohinder Singh. 

Apparently, according to the article, the teaching of how to 
read Sri Guru Granth Sahib (Santhia) is no longer taught by 
the Taksals in Panjab. I thought that both Damdama Taksal in 
Talwandi Sabo, and Damdami Taksal in Mehta Chowk were 
still doing this job, but of course much can have happened 
since I left Panjab four years ago. 


The heading of the article is 'The Essence of Gurbani’. In the 
article there is no question of the essence of Gurbani; there is 
only question of Santhia classes. Of course the essence of 
Gurbani is not how you read, or pronounce sabads. Gurbani 
Vichar, reading, considering and understanding of the 
sabads is how we can get to this essence. 


I agree (in view of my own poor efforts) that it is good to 
learn how to pronounce the language of Guru, and to 
understand and get a feeling for the rhythm of the text, which 
brings forth the Guru's poetry. What I cannot understand is 
why we need a Jathedar of Akal Takhat to teach the reading 
of Guru Granth Sahib to the sangat. Are all our granthis 
incompetent? Does none of these white-clad gentlemen in 
Soho Road have this knowledge? Is what Bhai Karnail Singh 
teaches in our Hounslow Gurdwara not correct? 


And over and above all is the need of the hour not to 
emphasise on the simple teachings of the sabads, rather 
than on the exact way of pronouncing it? 

* 


I was also present, when the Jathedar was questioned by the 
Youth in Smethwick, as I was invited by the Gurdwara 
committee. I must say, what little respect I may have had for 
the jathedar was totally destroyed. He was very rude and 
aggressive towards the youths. His attitude could have had a 
very negative impact on those youngsters coming into Sikhi. 


Some of the people asking the questions were not very 
diplomatic in their approach; however this is expected from 
this age group of youth. The jathedar should have expected 
this. This episode confirmed to me that Sikhi is being 
hijacked by those Sikhs from Punjab who have no 
knowledge or experience in not only International 
affairs but cannot even hold a constructive dialogue with 
their own people. If Sikhi is to flourish, we Sikhs living in 
the Diaspora need to take the lead. I totally agree with 
Harjinder Singh in that there is no such position in Sikhi 
which is equivalent to the Pope. The Institution of the Akal 
Takht was a focal point for the Sikhs to come together, 
gather for debate and discussion and then pass Gurmatta's. 
Fateah Sukhvinder 
* 

This is nothing new. On his visit to Malaysia (through a 
backdoor and not announced) the Jathedar when politely 
requested by the sangat to reply to a few questions gave the 
stock answer: Please write down the questions and give to 
my PA. When this “crucial” step was accomplished within a 
few seconds due to the efficiency of “computers” and the 
question paper passed to the PA sitting in the sangat, he sat 
on it. A copy was then passed to the jathedar sitting on the 
Gurdwara Stage. He glanced at it and announced that time 
was running short and concluded his lecture immediately 
and got up. 


When questioned outside the Darbar sahib he said he would 
be more than glad to answer the questions but not in the 
Gurdwara but at a private place with a few “distinguished 
members of the Gurdwara Sangat”. Although the sangat was 
annoyed at this discrimination, we adjourned to the 
Secrtetary’s house nearby. The Jathedar and his PA had tea 
and snacks and then said “OK, will those who asked the 
questions please stand up ?” We all replied the questions 
are from the sangat and the jathedar’s reply was that was too 
general and anyway he only “edited” and “recompiled” the 
‘Gurbilas  Patshahi Chevin’ book and was _ not 
responsible...blah blah...and then he got up to go wash his 
hands. That is what I call washing your hands off a 
“problem”. This happened at our local Gurdwara at 
Selayang and also at Sentul and other Kuala Lumpur 
Gurdwaras. 


We, the Gudrwara Committee, had to face the wrath of the 
Sangat later when we were questioned as to why the 
Jathedar refused to touch on any question in the Sangat and 
why we allowed him to “escape” to a private residence 
nearby for tea when the Guru Ka Langar was ready in the 
Gurdwara. 


The PA on the other hand was more interested in selling 
subscriptions to Gurmat Parkash magazine and arm twisting 
the sangat to subscribe. 
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About the Jathedar’s “submissive behaviour’ at the hands of 
a mere “security guard” at the Twin Towers Kuala Lumpur 
(the Jathedar was ready to remove his Kirpan and hand it 
over to a non-Sikh security guard almost immediately when 
the latter requested it until a Jaswant Singh Grewal 
accompanying the Jathedar objected and the Jathedar was 
allowed to keep his Kirpan. Read the Sikh bullettin Feb 2004 


issue for real story). Jarnail Singh Arshi gyani, Malaysia 
[Please also see in the Panjabi section"2est at & qua edt" As fru, TAS, 


W.a ED] 
28K OK 


SABH SIKHAN KO HUKAM HAI GURU MANIO 
GRANTH 


Dear Manjit Singh jee: Feb. 09, 2004 
SGPC's General Secretary and Spokesman, Darbaar Sahib, 
Wahegutu jee ka Khalsa Waheguru jee kee Fateh 


It appears to me as if all the Mukh Sevadars and SGPC 
Controllers managing the Sikh affairs from "Darbaar Sahib 
and Akaal Takht Sahib" have forgottenthe Guru Sahibaan's 
teachings. One of them is: Before breathing his last, Guru 
Gobind Singh Sahib ordained the Sikhs to obey "Guru 
Granth Sahib" as their Eternal and Spiritual Guru at all 
times to come. Since then Guru Khalsa Panth has been 
taking guidance from the Gurbaani enshrined in the Guru 
Granth Sahib. Subsequently, for the guidance of all the Sikhs 
whether in Punjab, India or abroad, it is specifically 
incorporated in the Sikh Reht Maryada (SGPC) that: "No 
book should be installed like and at par with the Guru 
Granth. Worship of any idol or any ritual or activity 


should not be allowed to be conducted inside the 
Gurduwara." There is no exemption granted to any other 
person or institute/organisation. Then why _no_action_has 
been_taken_against the Mukh Sevadars of Patna Sahib, 
Hazoor Sahib, so_called_Baba Virsa Singh of Gobind 
Sadan, Mehrauli-Delhi_and_ others who have _been 
propagating the Dasam Granth? Why such duality? Why 
Dharam Parchar Committee Members and _ Religious 
Advisory Board have not pointed out this serious lapse and 
recommended stern action against the defaulters/guilty 
persons? Why such favourtism when Gurbaani teaches us 
equality and dignity without any bias or differentiation? 





Will you please examine this aspect in consultation with the 
SGPC President, Mukh Sevadars of Darbaar Sahib and Akaal 
Takht Sahib and then share your findings with the Sikhs 
globally? Thanks for your timely action. Gurmit Singh, Australia. 
RESPONSE: 
Dear Sir: Feb.12, 2004 

Waheguru Ji Ka Khalsa, Waheguru Ji Ki Fateh, 

Thanks for your Email. In the historical Sikh Shrines under 
the management of Shiromani Gurdwara Parbandhak 
Committee, Sri Amritsar only Sri Guru Granth Sahib is 
installed. 


At Takhat Sri Hazoor Sahib and Takhat Sri Patna Sahib, 
Dasam Granth along with Sri Guru Granth Sahib ji is also 
installed as per tradition. Shiromani Gurdwara 
Parbandhak Committee has no legal rights to force them to 
not to do this as that on its jurisdiction is only the historical 
Sikh Shrines of Punjab, Haryana, Himachal Pardesh and 


Chandigarh. 














It requires time and tolerance to change the established 
traditions. Anyhow SGPC is not sparing any efforts in 
convincing them, that no doubt the Dasam_Granth 
deserves proper respect but it is not proper to install the 
same alongside Sri Guru Granth Sahib. All the Takhats are 
coming closer to each other and by the grace of Akal Purakh 
this long chevished desire will be fulfilled in near future. 

Regards, Manjit Singh Calcutta, Secretary, SGPC, Amritsar. 


[We would like to ask Manjit Singh Calcutta does theAkal Takhat not have 
the same authority to correct the offending Sikhs of Hazoor Sahib and 
Patna Sahib which it has on all the other Sikhs such as S. Gurbakhsh Singh 
Kala Afghana, S. Joginder Singh, Editor of The Spokesman and Prof. 
Gurtej Singh? ED] 
ek 2 2 
400TH ANNIVERSARY OF THE 
INSTALLATION OF GURU GRANTH SAHIB 
AT DARBAR SAHIB, AMRITSAR. 
Washington State Resolution 
The Washington State Legislature adopted special 
resolutions in the House and the Senate congratulating the 
Sikh community of the state of Washington on the 400th 
anniversary of the installation of Guru Granth Sahib at 
Darbar Sahib, Amritsar. 
Washington State Senate Resolution 
SENATE RESOLUTION 8735 
By Senators Prentice, Fraser and McAuliffe 
WHEREAS, Guru Granth Sahib, the Sikh Scripture, is a 
compilation of the divine revelations to the Sikh Gurus and 
saints of other faiths reaffirming the fundamental unity of all 
religions; and 
WHEREAS, Guru Granth Sahib was revealed to the world 
through the passive agency of the Sikh Gurus; and 
WHEREAS, The Sikh Scripture embodies the Universal 
message of Truth, Compassion, Peace, Equality, and Service 
toward all humankind; and 
WHEREAS, The fifth Guru of the Sikhs, Guru Arjan, 
compiled and consecrated the Sikh Scripture, giving self- 
definition to the Sikh community that originated the Sikh 
homeland of the Punjab; and 
WHEREAS, This year marks the 400th anniversary of the 
first installation of the Guru Granth Sahib at the Darbar 
Sahib, commonly known as the Golden Temple, in 
Amritsar; and 
WHEREAS, Sikhs have been a part of the state of 
Washington since the early 1900s when the early pioneers 
settled in the region around Bellingham; and 
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WHEREAS, Sikhs in the state of Washington are a vibrant 
community and contribute significantly to the economic, 
social, and cultural well-being of the state and its citizens; 
NOW, THEREFORE, BE IT RESOLVED, That the 
Senate congratulate the Sikh community on the 400th 
anniversary of the installation of Guru Granth Sahib; 

and BE IT FURTHER RESOLVED, That copies of this 
resolution be immediately transmitted by the Secretary of the 
Senate to the Sikh Coalition. 

I, Milton H. Doumit, Jr., Secretary of the Senate, do hereby 
certify that this is a true and correct copy of Senate 
Resolution 8735, adopted by the Senate March 9, 2004 The 
Sikh Coalition [contact@sikhcoalition.org] 


MILTON H. DOUMIT, JR. Secretary of the Senate 
seek ako 


QUESTION FROM A CHRISTIAN FRIEND 
Kirpal Singh, USA. 

Maureen wrote: Hi, 

Thank you for the information on your website. I just met a 
wonderful family who practice Sikhi but didn't want to discuss 
religion so early in our relationship. This website is very helpful. I 
have a question or two and if any of my statements, included in my 
questions, are incorrect, please correct my mistake and accept my 
apology for not knowing Sikhi correctly. I think that I understand 
that Waheguru is God, like in the Christian belief, God, Creator of 
all and our heavenly Father. 


I was wondering if Sikh acknowledges God's Son, Jesus. In Sikhi 
the name of the One chosen by God to sacrifice Himself for our 
salvation may be different? Who died for the sins of God's people in 
Sikhi? Without blood, there is no atonement or do Sikhs have a 
different way of cleansing people from sin, which keeps us distant 
from God. Also, in Sikhi, is there life after death, as Christians 
believe? (Because Christ died for sins of all who love Him, those 
who love Him, go from the grave to be with God in life, 
everlasting. ) Very respectfully, Maureen 


Kirpal Singh’s Answers: 

Date: Harh 6 NS 535 (Nanakshahi) 

Dear Maureen: 

Thanks for your very lovely letter, and your intriguing and 
wonderful inquiry about the Sikh beliefs and practices. Given below 
are the answers to your questions: 


Question: In Sikhism does Waheguru mean God, like in the 
Christian belief, God, Creator of all and our heavenly Father? 
Answer: God is described in the following words, in the opening 
stanza of Sri Guru Granth Sahib (the Sikh Holy book); "There is 
ONE God. The Supreme Truth, the Creator, Omnipresent, without 
fear, without enmity, a Timeless Reality, beyond birth or death and 
self-existent. He is known by the Guru’s Grace" Which means that 
God is completely Timeless, formless, and beyond birth or death. 
Therefore He does not possess any particular physical body or 
features. Now, if the Christian concept of "Our heavenly Father" is 
that of a formless entity, then YES, the Sikh concept of God, and 
Christian concept of "Our heavenly Father" are the same. However, 
if the Christian belief of "Our Heavenly Father" is of some man like 
entity, then the concepts do differ. 


Question: Does Waheguru mean God? 

Answer: According to Sikh teachings, there is no one particular 
Word in human vocabulary that is capable of embracing the 
entirety of all the attributes of the Almighty. Therefore different 
people address God with different names of affection. In the Sikh 
tradition, the word "Wah-guru" (although originally, used just as 
an expression) is interchangeably used as an expression of bliss 
and a Noun, Literally translated it means "O! The wonderful 
Enlightener (God)”. 


Question: Do Sikhs acknowledge God's Son, Jesus? 

Answer: While addressing the entire Human race, Sri Guru Granth 
Sahib says, "O! Dear Friends, we ALL (including Jesus Christ) are 
the children of our ONE common father, the ONE Almighty God. 
Therefore, ALL of us are brothes and sisters." 


Question: In Sikhi, the name of the One chosen by God to 
sacrifice Himself for our salvation may be different? Who died for 
the sins of God's people in Sikh? 

Answer: According to the Sikh concept, everyone is responsible 
for his/her OWN actions and rewards. "One reaps what one 
sows." Therefore, if any sacrifice needs to be made, then it is to be 
done by the individual involved, not by someone else. In the 
Divine court, no one else can plead on someone else’s behalf. All 
that the Divine Masters like Guru Nanak Sahib, Prophets Jesus 
Christ, Mohammed, and Lord Krishan, or Buddha can do is to 
provide a Path of Guidance. Rest is unto the individual choice. 
He/she can choose to walk on the Path shown by the great Masters 
to fulfill the objective of Human life or choose to ignore it, and 
flop. 


Question: Without blood, there is no atonement or do Sikhs have a 
different way of cleansing people from sin, which keeps us distant 
from God. 

Answer: In Sikhism there is no concept of spilling of blood for 
atonement or cleansing of sin. The objective of human life is to 
liberate one’s self from the cycle of separation from God, in order 
to achieve the eternal union. Which is possible only by purifying 
one’s own-self from within. In the Sikh practices, the mechanism 
for such an internal transformation is provided through initiation 
into the process of self-improvement. The initiation ceremony is 
called "Khanday dee Pahul." \n this ceremony one takes an oath in 
the form of a commitment to one’s own-self (a sort of self- 
confession) to lead a pure life style. 


The initiation of "Khanday dee Pahul" encourages and guides one 
to attain a personality that is almost God-like. Which means, 
becoming a person (woman or man) who is free from fear, hate, 
greed, adultery, anger, excessive attachment, or egotism. Only 
such a transformation (if achieved) is capable of bringing one the 
desired liberation and closeness to God. Once again, "you reap 
what you sow." There are no short cuts. 


Question: In Sikhism, is there life after death, as Christians 
believe? (Because Christ died for sins of all who love Him, those 
who love Him, go from the grave to be with God in life, 
everlasting.) 

Answer: Yes, there is life after death but not necessarily "with 
God in life everlasting." In Sikhism, there is no concept of "rising 
from the grave’, because there are no graves. A Sikh is very 
strictly prohibited from worship or establishing a grave. 
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Regarding the life after death, the type of life that one gets depends 
upon the kind of deeds one did while living. Sri Guru Granth Sahib 
(Page 8) tells us, “Our deeds, good or bad, are watched by the 
Supreme Judge, Himself: In accordance with one’s actions, some 
get a place near Him, while others are kept at a distance." 

ea He 


PUNJABI AMONG TOP 10 LANGUAGES OF 


CANADA 
Prabhjot Singh Tribune News Service 


Chandigarh, December 11 (2002) Punjabi has emerged as the 
top non-official mother tongue in Abbotsford while it 
emerged as one of the top 10 non-official languages of 
Canada, the 2001 Census report of the country released 
yesterday said. 


Abbotsford is the city where in September this year Canadian 
Prime Minister Jean Chretien had given the national heritage 
recognition to the country’s oldest Sikh gurdwara. 
Interestingly, the Census figures revealed that a majority of 
the Punjabi-speaking population was young and generally 
below 14 years of age. Though Chinese and German emerged 
as other top non-official languages, the number of those 
speaking Urdu and Tamil also increased substantially. 
Intriguingly, Hindi did not figure in the list of non-official 
languages of Canada. 


In Abbotsford, there has been a strong increase in Punjabi as 
the mother tongue. Almost 16,650 persons reported Punjabi 
as their mother tongue on May 15, 2001, up 51.9 per cent 
from 10,960 in 1996. This increase was mainly due to an 
influx of people with Punjabi as their mother tongue. Almost 
nine out of 10 allophones who joined Abbotsford’s 
population between 1996 and 2001 had Punjabi as their 
mother tongue. Altogether, allophones accounted for 24.4 per 
cent of Abbotsford’s population, up from 21.5 per cent five 
years earlier. Of this group of allophones, Punjabi 
represented 47.0 per cent, up from 37.9 per cent in 1996. 
German accounted for 21.7 per cent, down from 28.6 per 
cent. 

Population with Punjabi as the mother tongue represented 
11.4 per cent of Abbotsford’s total population in 2001. About 
10.1 per cent of Abbotsford’s population reported speaking 
Punjabi most often at home. The top five non-official mother 
tongues in Abbotsford were unchanged from 1996: Punjabi, 
German, Dutch, Chinese and Spanish. 

In 2001, youngsters aged 14 and under accounted for 26 per 
cent of Abbotsford’s Punjabi population, 21 per cent of the 
Chinese and 18 per cent of the Spanish. In contrast, they 
represented only 2 per cent of the Dutch and the German 
population. 

In Toronto, Chinese reaffirmed its position as the leading 
non-official mother tongue while Punjabi was one of the top 
five. A total of 3,55,270 persons reported Chinese as their 
mother tongue in completing the census questions on 
language on May 15, 2001, a 20.5 per cent increase from 
2,94,875 in 1996. 


The Census enumerated 18,98,500 allophones in Toronto, 
people with a non-official language as their mother tongue, 
compared with 16,11,300 five years earlier, a 17.8 per cent 
increase. The top five non-official mother tongues in 2001 
were Chinese, Italian, Portuguese, Punjabi and Tagalog. In 
1996, they were Chinese, Italian, Portuguese, Polish and 
Spanish. 

The number of people with Punjabi as their mother tongue 
increased from 68,365 in 1996 to 99,600 in 2001. They 
accounted for 5.3 per cent of the allophone population in 
2001, up from 4.2 per cent five years earlier. The number 
reporting Tamil as their mother tongue increased 31.9 per 
cent to 77,060, and the population reporting Urdu far more 
than doubled to 57,635. Tamil represented 4.1 per cent of 
the allophone population in 2001, and Urdu 3.0 per cent. 
The population with Chinese and Punjabi mother tongues 
was relatively young compared with the Italian population. 
Children aged 14 and under represented about 15 per cent of 
the Chinese population and 24 per cent of the Punjabi in 
2001, as opposed to only 3 per cent of the Italian 
population. 


In Ottawa, Chinese replaced Arabic as the leading non- 
official mother tongue. In Winnipeg, German remained the 
leading non-official mother tongue. Chinese maintained its 
number one position as the leading non-official mother 
tongue while Punjabi retained its position among the top 
five here. The other four leading non-official mother 
tongues in 2001 were German, Punjabi, Tagalog and 
Spanish. Five years earlier, they were German, Punjabi, 
Polish and Spanish. 


The numbers of those with Punjabi as their mother tongue 
increased from 8,900 in 1996 to 13,820 in 2001, and 
Tagalog rose from 7,350 to 10,600. Punjabi accounted for 
7.3 per cent of Calgary’s allophone population, and Tagalog 
5.6 per cent. 


Calgary’s population with Chinese and Punjabi as their 
mother tongues was relatively young compared with the 
German population. In 2001, children aged 14 and under 
represented about 16 per cent of the Chinese population and 
24 per cent of the Punjabi, as opposed to only 2 per cent of 
the German. 


In Edmonton, Chinese reaffirmed its position as the leading 
non-official mother tongue The population with Chinese as 
the mother tongue represented 3.6 per cent of Edmonton’s 
total population in 2001. About 2.9 per cent of Edmonton’s 
population reported speaking Chinese most often at home. 


The five leading non-official languages were unchanged 
from 1996: Chinese, German, Ukrainian, Polish and 
Punjabi. However, the number of people with mother 
tongues from European countries declined, and those with 
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mother tongues from Asian countries increased. The number 
with Punjabi as their mother tongue rose from 8,260 in 1996 
to 9,705 in 2001. They accounted for 5.3 per cent of 
Edmonton’s allophones, up from 4.8 per cent in 1996. 


Those with Chinese and Punjabi mother tongues were 
relatively young, but those with German and Ukrainian were 
relatively old. About 16 per cent of the Chinese population 
and 23 per cent of the Punjabi were aged 14 and under in 
2001, compared with only 3 per cent of the German and 
Ukrainian populations 


In Vancouver, one in six persons has Chinese as the mother 
tongue. The four other leading non-official mother tongues in 
Vancouver in 2001 were Punjabi (12.2 per cent of the 
allophone population), Tagalog (4.9 per cent), German (4.5 
per cent) and Korean (3.5 per cent). The five leading 
languages in 1996 were Chinese, Punjabi, German, Tagalog 
and Italian. 

Those with Chinese, Punjabi and Tagalog mother tongues 
were relatively young compared with the German population. 
Youngsters aged 14 and under accounted for 15 per cent of 
the Chinese population in 2001, 23 per cent of the Punjabi 
and 12 per cent of the Tagalog. In contrast, they represented 
only 2 per cent of the German population. 


It may be mentioned here that it was British Columbia which 
returned in Mr Ujjal Dosanjh, a Punjab-Canadian, as its 
Premier besides sending Mr Herb Dhaliwal to the Federal 


Cabinet as a Revenue Minister. 
22 eK 


LETTERS TO THE EDITOR 
This refers to the letter from Anoop singh published in the Sikh 
Bulletin. My response for your info: 
Dear Sardar Anoop Singh, February 29, 2004 


I have read your letter in the Sikh Bulletin. Unfortunately there is no 
Sikh Missionary College either in USA, Canada or Uk. This facility is 
only available in Indian Punjab. I will check with the Ludhiana 
Missionary College if they can accept you as a full time student for their 
advanced Misionary course. 


Meantime, do you have Shri Guru Granth Sahib in Sanchees form (four 
volumes)? Do you have translation of it by Dr. Sahib Singh in Punjabi 
(Ten Volumes)? In my opinion this is your first basic material. Can you 
read and understand Gurbani yourself? Kindly let me know because if 
you don’t have them, then I will arrange to send them to you for your 
study. Do reply soon. With regards and _ best wishes. 
Col Avtar Singh (retd), Toronto, Canada 
* 


In the March 2004, Sikh Bulletin article titled “Why younger generation 
is not following the Sikh Religion” Mr. Jaspal Singh Mayell has 
identified the Sikh adamancy of keeping of “Long Hair” for 
participating in Gurdwara Management & Leadership, as the biggest 
turn off for the youth, and hence the root cause of all the evils. ..... By 
making it as an “Equal Rights” issue, Mr. Mayell has projected this 
fundamental Guru mandated Sikh requirement of “Long Hair” as a 
discriminatory practice against the Monas (with shorn Hair). And, has 


suggested eliminating it as a basic requirement, at least in our Western 
Gurdwara Sahibs. 


Furthermore, to glorify the elimination of the requirement of keeping 
of “Long Hair” as a necessary minimum to be a part of the Gurdwara 
Management & Leadership, Mr. Mayell has given examples of two 
Gurdwara Sahibs (One in North Carolina and the other in Nova Scotia) 
as role Models of some Ideal Operation, that every Gurdwara Sahib 
need to imitate. 


The questions that we need to ask regarding our present day deplorable 
situation are: Is our adamancy about the “Unshorn Hair” the root cause 
of our deplorable situation? Or is it the LACK of adamancy about 
“Unshorn Hair” that is leading us into the situation we are in? Should 
we be doing some soul searching regarding our failure to educate our 
own selves and our future generations about the importance of the 
Gurumat regarding our Guru-given Sikh Identity and the associated 
Sikh Character? Or should we be trying to find some loopholes and 
excuses to justify our Manmat regarding abandonment of our Sikh 
Identity and our Sikh Character? 


Furthermore, are the decisions of the cited Gurdwara Managements to 

take an Anti-Gurumat stance against “Unshorn Hair” requirement, 
something to crow about? Or is it something to feel ashamed about? Is 
it not a pity that there are some Gurdwara Managements which under 
the disguise of “equal rights” have consciously chosen not to be 
represented by even a token Sikh let alone a real one? To top it all, are 
they claiming that with this kind of disdain for Gurumat somehow they 
will be able to convey the Sikh message to our future generations in a 
better way? Who is kidding whom? 


Let us face it, Sikh Gurdwara Sahib is an institution and not a mere 
brick building to perform some sort of ritual of eating “Karhah 
Parshad” and “Langar.” It is a place, which is expected to convey what 
Gurumat (Guru’s Teachings) is, and not to spread some Manmut (our 
own dwarfish misunderstandings). The Sikh identity has been 
bestowed upon the Sikh Nation, not by some Tom, Dick, or Harry of 
Sikhism, but by the Guru Himself. Therefore, no Tom, Dick, or Harry 
in his/her state of confusion and dwarfish thinking should try to 
advocate otherwise. Those of us who think that the Guru has 
committed some sort of mistake in mandating the requirement of Sikh 
Identity, need to have another hard look about their own thinking, to 
unlock the secrets behind this Guru requirement. 


If we care to look into the lessons of Sikh History, then we will find 
that, it was the Guru-given Sikh identity alone through which the Guru 
converted us from the nameless, faceless, characterless, pride-less and 
fearful ZEROS, the NOBODIES of Indian History, to become the 
morally straight, fearless, Singh/Kaur, proud, SOME BODIES, the 
Khalsa HEROES of Sikh History. Furthermore, it was the Guru-given 
Sikh identity alone through which the Guru converted us from those 
ZEROS who couldn’t safeguard even their own women, to become the 
proud HEROES who, rescued and returned the women of others. 


And, today due to our newly found Western Cleverness (chatraa-ee) 
and lack of understanding of Gurumat, and its requirement of Sikh 
identity we have reduced ourselves again, from the HEROES of yester 
years, to become the ZEROS of today. With the epidemic spread of the 
virus of Manmut, we have brought ourselves down to such a low level 
that today we along with our sons and daughters are so confused that 
we do not know as to which way to go. Majority of us, confused like 
little rats, are busy in trying to find the nearest holes to hide in. What 
is happening in the Sikh Homes is no secret. Stripped of the 
“SOMEBODY” status, the descendant sons and daughters of those, 
who, used to save others from abductions, are getting abducted, 
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themselves. The reason? Inferiority complex developed due to lack of 
understanding of Gurumat, Sikh History, pride of Sikh identity, and 
Sikh character. 

Therefore, what we need to do today is not to search for some excuses, 
compromises, complacencies or loopholes about Gurumat to justify our 
Manmut, but an intense education, understanding and application of 
Gurumat in our daily lives. Let all of us stop playing some 21" century 
Guru Gobind Singhs and for a change learn to follow the infallible 
Guru. 


Furthermore, let us keep our Manmut to our own-selves and under the 

lid, and refrain from glorifying our cleverness to be somehow superior 

than the Gurumat of the Guru. In a nutshell, let us not glorify OUR 

SHAME. Kirpal Singh, USA. 
* 


Thank you for sending me The Sikh Bulletin free of charge all these 
years. It almost makes me feel guilty. Therefore, I am contributing 
$100.00 to the cause. I have enjoyed and learned about the Sikh issues, 
which I would be ignorant about. It is thought provoking and the 
questioning mind is the American way. 


I do find some of the articles too dogmatic. I think we need to respect 
other religious beliefs even if we do not subscribe to them such as 
attending their services if invited to do so as a gesture of courtesy and 
decency e.g. a Christian or Hindu service. Yours sincerely, 
Jagdev Singh, Fresno, CA 
ok 2 2k 2 


A NEW BOOK RELEASE BY SIKH CENTER 


ROSEVILLE, CA 


AN INTRODUCTION TO SIKHISM 
Gurbachan Singh Sidhu M.A. 


FOREWORD by Dr. I.J. Singh, New York 

With perhaps 22 to 25 million adherents, Sikhism is one of 
the five largest religions in the world. Also nearly 10 percent 
of the Sikhs live outside India, the land where the religion 
took root and flourished 500 years ago. Sizeable communities 
of Sikhs have existed in Singapore and adjoining lands for 
over 150 years and in the United Kingdom and North 
America for over a century. 


Yet the oft-heard lament is how little our neighbors know of 
our religion and its very rich tradition. This reality becomes 
even more poignant when we see how uninformed of their 
own roots are the second and third generation of Sikhs that 
are going up in this worldwide diaspora. 

In the meantime, the world has shrunk to a global village. We 
coexist with a variety of non-Sikh neighbors. We, and our 
neighbors, need to learn from and about each other. Non- 
Sikhs are curious about us and Sikhs too need to discover the 
history and meaning that underlie the magic and mystery of 
their religious beliefs and practices. These are two very 
fundamental and interrelated issues. 


By this small book London-based Gurbachan Singh Sidhu 
has very ably stepped up to the plate to fill this void. He has 
taken up questions that we are asked every day by young 
Sikhs of the diaspora as well as by our non-Sikh neighbors — 
questions that one would normally expect to be dealt with in 
a sentence or two in a catechism. They span the gamut from 


“Are there any food restrictions and what is the place of 
women in Sikhism to esoteric and challenging questions like 
what is the reality of the universe or of the human soul, and 
do Sikhs believe in transmigration?” 

G.S. Sidhu has done ample justice to his inquiries by the 
copious citations from the Guru Granth. His book, though 
not encyclopedic, is therefore, much, much more than a 
simple catechism, and considerably more user friendly than 
an encyclopedia. Written in a very easy to read style, this 
small book is indeed a labor of love and an extremely useful 
resource on the very modern and relatively young tradition 
of the Sikhs. It should find much appreciation in interfaith 


communication. 

[This book plus two other books published by Sikh Center Roseville, ‘Sikh 
Religion and Christianity’ and ‘Sikh Religion and Islam’ were all authored 
by S. Gurbachan Singh Sidhu and written with Diaspora Sikh Youth in 
mind. We invite our readers to order batches of 20 books for distribution to 
the youth in their Gurdwarasa with a donation of $100.00 US made payable 
to K.T.F. of N.A. Inc., a Tax-exempt California Religious Corporation.ED] 


28K OK 


FROM THE BOOK “AN INTRODUCTION TO SIKHISM” 
Beliefs and Practices of The Sikhs 


Question 1: -What is the Sikh view of God? 
Answer: - The Sikhs believe that God existed 
before time began to run its course, has existed 
through the ages and shall ever exist. In Sikhism 
God is defined by the word ‘Truth’. He is eternal, 
infinite, omnipresent Creator of the world and is 
free from birth and death. He can be realized by 
acting upon the advice of the true Guru, who offers 
the devotee the wealth of True Naam (word). God 
has no special temple nor has He any chosen 
people or nations. His gifts and bounties are 
showered equally on all. His abode is the 
conscience of living creatures. He is love and 
expects the whole creation to act in His love. 


Question 2: - What is the Sikh concept of the birth of 
our Universe 
Answer: - According to Sikhism (See Maru Solhe 
in AGGS page 1034) there was darkness 
everywhere. The earth, the sun, the moon, the days 
and the nights did not exist. The Omnipresent Lord 
prevailed in the vacuum (Sunn). There was no 
sound, no air, no water, no birth, no death and no 
planets. Then the Lord expressed His Will (@="@) 


and out of the word expressing His Will the 
universe came into existence. At first it was a hot 
nebula spinning out different planets and then “The 
True Lord created air. Air gave birth to water. 
Water brought forth life. God infused His spirit in 
all his creation.” 


28K OK 
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International Conference on Sikh Studies 
Correction: On page 31 of March 2003 issue of The Sikh Bulletin we 
published the dates and places for these series of conferences in North 
America. There are two corrections: 

New York Conference will be held at Hofstra University in Hempstead, NY 
and Washington DC Conference will be held at Howard University in 
Washington DC. For further information please contact Dr. Jasbir Singh 


Mann Tel (714) 895-1774 jasbirmann@aol.com 


38K KK 


LET US PRAY 


Prof.Pritam Singh Grewal, Kitchener, Canada 


On the coming Khalsa Day 
Let us pray! 
May the spirit of Sikhi rise 
in every Sikh, in every way, 
Gurbani alone be our guide 
to lead as the Gurus say 
Let us pray! 


Let every Gurdwara be 
of caste and faction free, 
‘on hire’ singers, speakers 
fake babas, sants, preachers 
shouldn’t hold a sway 
Let us pray! 


Let charlatans who dare 
to sell us path or prayer 
or distort our bright annals, 
find no Sangat or channels 
such sly games to play 
Let us pray! 


Let us learn Mool-mantra 
with its meaning at least, 
be able to read Gurbani 
and look not for a priest 
brokers be kept away 
Let us pray! 


Let us tell the global village 
who the Sikhs are, 
how relevant is Sikhi 
to the present and time afar 
its values never gray 
Let us pray! 


Of our rich heritage 
the youth be made aware, 
empowered to play their role 
with trust and loving care 
Lest they go astray 


Let us pray! 
ek a ok 


[From the March 2004 Panjabi Edition of The Sikh Bulletin Published 
from Chandigarh. ] 


Te VIS 

fly sast-t-sag S Sle st ore seh get fit 
ufset ot re Ta Ise | So fe"! 

a fas xe S Sat novet fos, we se vefont F Tez 
fas net o ot Ga & darnat da fea S & ats St ue for 
Gg Arba? Atet SrAuret ot sat fea urear, ft froras F 
MSs UT Huss ye Wear | fueshat Tet wy St aA STS 
ofeat At us fues ta wrest ot feat ane cre T fer ftw 
meee fromseat S& fut s tare & ufent } fry 
frag & OS-SS St ceae out fest Wear | wABbus st 
fes T fa WSs Sue most Savet & fe fens & sa st 
Ge at ut fest at ae fa fea 1967 fea —‘fAdt-Aa?’ St aie 
es o foe-fiu He & S30 we foe-fiu east & no-hse 
Aud 8H oS TT ST uTTt gS AS! fussPut (1999 Shut) Tet 
S d= Had-Ha warat ve ft aeae ‘fay, fret we trae 
we’ Uden CS Hereet sor fest Atl GH SF ene St Ss 
te at ats; yes fore ot te noes o; tar Sa este shat 
aes fooftre oni dat fede, ate tne fes sat feo naret 
frome Set Set aIbat Se at ANS Ut eT Wd AS! 

ue sdbut Sahat | vat steve fea fit geo A (eat 
Sat WS sets) | ats Ss ws UR Se, og USAT Sar wat 
Ta WS Te | mars ms nAe marat far farest fea sat As! 
tag t 5S YS tyes Clavel fans saat Atl ws |S 
td Sat see set feg ursas wat At! 

WeS-He masa t fase & os fea mAst-oaat 
dotect St atet US| NS Joect Si ys Gu ve Mess 
moet Ss favs os YH ad a, faurat us ad of for & 
Ug ot dat yea set faure sat | feuat feu Ou ae -aS St 
3 Wed faus ve ash ws un s fssinat ce S 
faurg odt Ja | ata Webat S ASbat ate? St yares a gar 
ys ad dT nent Je t sf ot orien sarGedmi lay ag 
wag de a efon use we tS Jo Sod | Test UA 
fous Wedibut us fevat ve Sat aw ay year Sd! fev 
WHS floes TES VS-THU ot Teast utst age Bet ws 
fy fist F oe edt Haus ade Bet ot Ae Tear | getfeeT 
fru ¢ ot wad us 4 ot fest sae fea at act ar Set 
Tl mAs Usont fea ntunt sesefonbut tabut gs for cA 
ov ot fta care fea Us Sead us foe wag fa Hs at T 
Haed | faat S yenyat star ye fea sot ag Afon, fat 
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$ ag fea naebat geats fire fot) eaferat Shut FETs 
fea out ag Habu, fat ot Tas S At vawas Afor SF At 
nos sus Afos ot Feat wfut are Su T Fase sdf atst, 
Guat ua frat nAfent 5 afios set fta ger T | 

fan far 3 at fitu forms 3 ys & mTuS Ust CS usar 
aga d Ga & ferns & et Ue HaTUS ada usa | fasTS 
Sada Ta, Sut AUST os, Tearet ot Guat feu age sar 
fes on Tl Ayeet adhe ae gad sle-ate an fea 
usenet we fea seets agar get AfoA Sut | SaSt AUT, 
ugat Soardbut, sua deeetfont arfe & gas feds acer 
asatud & Ua fuerfent fille ante age wet gar sdee 
Sater J dafent-dast F sfee, Tavs ot we fie 
Fuseet fos use, wTuSs-mruet ufsoret & ates Sat J 
feang agat ua | feo faat to ater an J, feo Got We 
Hae JS faat & feat chat, fea at ga gon nls, tar 
darGe set Gaves Tfent, cad sfont vnfos afss ae 
Hoe Tebat wfyt Shut Ts | 

He fea d fa nia ag ot Hs et Mt sae Bet aS eS Tt 
Jal wuet d fa na =t vreat da ot as fee aet fay 
mete set fang sit | wer  wuNt HHetdt HaTweE Bet 
Hers fees sce wT east mH eT TI 

He Jao ot fea udt-awar 

21-22 Heed ct as S Ustas ot sss Ae ct was 
Hofer § 3a a Aas fw vers, nS fru aa us 
usHats firey faGer SH Te CHS Jal Ae seo Ft ws 
ufsent QS onrarat SH gous Suat ust get 1 at ate ata 
Haet ve Hee o fo for fan ot Ae SSS ST HAMS ye 
ge gat ft oma OS wes ger oot we! No faS-faS 
suret feg aete T store aah vet & Hees feu Ae 
33 uss fa SS Te nee ] TU Wee ons TG aT | 

ad & 1984 & frat F ASSN S Cabat Set oarehar 
fa ffa yoTaese ule AS Are Jeet HTH Wea § 1947 F 
mye ct As SF Sat wgfsest Sat fas wus Tet! eH sgt 
Je-Je Tens fes Hewat & assum S Ges a Wet nsars 
& ws Jat fas vets atst | mASbus fea Tt fa frersts a 
Ter Fee Se-nifuers sa As J! eH mfuars F SA BTS 
get GS Anda Se nueteS SH ads Wal Js | AHS 
ebat gat Adbut neHSt SH Ue Sa oud Jo fa frenss 
& fa ost sHstee ns foe WHA wet SeahaS dt 
museca | fre searet § SH Je sa fom saret & 
Sato J ws frgse & Furs uA OS FH Ue Sa Sa-ns F 
Sstas ats c fa efsst, ule-foreshut ms eAbut ont fedo 
Hdatdt CHS Afsd dt eHsatd Set Sst HHS HeT HAST T | 


fuust Sooo weatet, Feds Aes UT HAST nS Ie 
mda HAS fuss tra wat fea Go ya Jo fagt FS AS ATE 
o fa fer ot eyo-ufesst & vet feaas fee vat J) 
HASHSt S Sat UUs SS HSH Ad AAS St AHGa UT WaT 
usane o dard | fevat a wet fea ums Het marst Us, 
‘AGT MIS SUS, UTS Het ant S ade HAUS aS 
Bet use Sa Heb ats AT Ua Js! ane Wald st aes 
fea fru-fecut fearua for ct, F for fierat as & foe 
WH S Ad AWS CS faus eufys Star yates | 

HW Qudag He ay Hol dot fod dt owe Steer AT 
Hoe o fa wag at Te Sars AR saa ct avet S Jat 
gee a fren t Heo ot gat yoo ATSar | feaut 
fost SS eH uss S det fes une Awe fest Wea! SH 
aS Ud deste fry © ws-oues feos aft area! 
fa fea searet tabi saa Wea fa frgse oa os 
HHH MTEH-F, MTEH-F UTS GSa | 

GH 2% oct fos tos TU Coed | Ae F ufsei wast- 
an du ga cet fru S ean” wear! Gr at faroddt CS 
fo “USHA HaTESB” Tear us vet ees fea F sade eat 
we ufvat us ave Bala ms Taba aes steet atshat fae 
Sw a Hada Jo wus & ufss US OS suo fey tne 
ot st Ss dt oot fa fea ont fan-fan shat Teahut | maT 
Sted a Hsu SH SF fea ws ag at odt AST | 

font urfesar ot fitut ufs ude 

"MSHA OTS nmedet usar fa fuses Ahm feg 
fontufsar & ftu yAfent ufs Fuge mu|eret T Cu aes 
fears Ut ay Sut Wye! fees aut age an fea fase 
fry 3 st feos We § Ss atGaeat } fronts F SHY ms 
food fry at neTest ase’ Tae AT PAs fw as WET 
dfearg afyet Atl fan & Ga Heat BET At GT HET GH 
S'S-STS Atl HATS St Tet atga-yerat fer Hae } fans 
Sot deat far Ga S far ow AtfaR ass Tt Ss AT Aa ST 
afan st GAS ase ade J ufyst Ysarve ag Aaet AT! WA 
3d OS on Bet fa Su us Hadt @ ass ade A feo ATI 
fous fw, Hoes firey § ata fea ate agar ule-uie 
mafonttarat St At at | 

eH hess fea rs fry e nfs sae S Sat geeag 
ufudbht ufs sees eorGe Bet sas We UT HAST St T | 
vest eGn & wads ws 6 ot ufser at ais sae ct 
ony & GH-Udt Jes Be FT AW ons meat fea safanr Atl 
use so OS FH adele S un Sa faueGe afent ct fer 
aeat ofen J) SH sees ot Hager “ufssue’ ct afd fea 
at Goes dT, AH FS oe St as ot | 
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mS format Soret et medt Wear seb SHH 
Hasbhuit ae diodes tne d fa Gu ny eH oat ct ofee T 
Ua JS Ms We te S Ug-Ug ade Sahat wash & Taser 
3S-HS FE Ga VS! yon fry & use zc fedot fey saer 
ama FS A fors - A At oH foe fitu fast a usta at 
wofa Wes ve Se ada wet aS HOT GT TJ! SA St gat 
gat ae Tt! A At MW yee ae fefarn fee ae SA GH 
fours out det! faut set si, Gudas Hees feu, fes sone 
frese & usta ws feo & fears J fity fea-f¥a ug, F 
Het He d, 6 Ss ao fan afas wes ct A-H WE aad st 
Hga-eu ms wet-eu yufafow fed forse Te Ae-uS ct 
Tet Aehut So paves F Jaug yea | fours aes nT 
azo utfe He aorfe AD T BS Se FS dt dea-- fer 
fefarn oe use Wes J! SH Bet S-aS vont aT AT 
USAT 6 A 8S A fave | Afs At wars | eT SMa gee ater 
Atied fret ot vset oer at ars a TI 

fags Sa &H Ue Sa fAet & vans fasinat t ya ys, 
as mat Gite wet FS ai fa Ou via ct font-usat fer 
uA fears & & ted! gents fkw (at) eed wear Ae 
cba Hora? fle c-c vofont FS Fe Je st aes fut ow 
fot Shut Fatearet Ot uede age dt ys! zat fan OS 
Mo-S Wet st gear ot 17 AS ane fest deut Heat ase 
won Was SH ae dfeat TF? dat st Sug au oS fas Sa 
mon ae fea ato Sf J ae SH es Sa St font St Sap Ss 
nt Os we & avat Ut Fat 7? fegat aS Heer S Hae 
MATS GH FT MSHBUS, Sot Tt Bos mute wTuS-mTy F 
sat Ja sue ot ufedst we forse t yste To font & ats 
UT WU-AS dle oT we fees See Ued| SH set AT OH oT 
faag agar U far di on fa for Ged zass F SUT sta 


ot aly Font Se! aesa fir 
2 2K ok ok ok 
Av 
U A-fepnes 
(asn firey S315 HIT 2004 F 3 S ATat atst faut) 


5 sdedt 2004 § mest ‘Ua fw wfoera’ At xifitsre fer 
Ht wore sus whoa ¢ 6s-s3e for age fedsd Ie Jo ws 
Huet Teena usUT aHet $3 waa 30/HLaT 1, 1982 
He fear far ‘iene ote ftufeaw’ a fusta aun Be a 
foget faur 31 fea Hans Sa ’S far St gu os ws far FH 
for & asa oe + fast fest fara HGHTS HS AT | 

fity nafs peat Het Ast wore, wm gS ‘fiw Arfoare” 
mus THA UsMt tT utaret & org fos fut $ fhe SF at Sa 


ade fea ae Je US| SH A Sdes a ve, EH vatas fa 
nares sus fiut  s-afos ws mas usu T mule HSSE 
HOY FeTGe Bet frafseut fart Ht, S Saerfera ag a, frut 
3 DSH yeSe Bet uss MAS SUS UT Sura Us SaTGet 
v1 2H frofas fes fta te ast defen Guat far fire F 
fort dg HAE AT Halos SS fest far festa SuM SS aT 
mfaars St Jsu faut F110 Hae 2004 § Guat fea fears TF 
a feat ¢ wes fru fis $ fos We BS wed Aaat 
fedsot adfent gust Hetfent T| Guat Gu Ss feat at 
fea Ana S vat aet wet et gar fon (1.30 ads) CHS 
feat T| due ats fexashn & fas FS FT Foe TWIT IT SF 
Wears get ater Tl ‘Ua fiw? ct fer Ufsefaes frtu- 
mes & ue ufos, goat ws vfonret, OS far farm = 
AAS AT OHo mufsurg S feat dt vaca atten aga & 
sry dat T| 

faa sa ve F feos Sun we We wT Bisa T, H A 

wen ug & fous fees faurGer agerar fa: 

1. Het 2003 fea Huet Teens usua atet c 
ssoret uurs A. focus fru ssa & fer wees 
Qsret fa feo fusta HS ae fear at oof At fern) 
Huet anet & uno ensrea TH S ebro 
fia atst fort at fo W. esate Sor-feet Fo FS aT 
JS | 

2. fer sade & Hf "Ss 4H. Harts fr asada & 
sue ws fer Hist & fas fa vo foots aun 
four ar fear 1 ufset feo faa fara for SH § Ua 
fur sun Sed! ga foro far fa fea aan Het 
anet St avanardat Pura atat ATSar us ea fa 
act & Hse TSH A. awast & Jant S fae 
me fre nen ay ot offen | 

3. fen Bet ote A. asa So nue He -fFes Tent 
& fey daw vate set wut aa fan! fee 5 
sdedt 2004 & fes ser dfen | 

4. fea fusta HS Ge fest fart At AS eT HT fte Ue 
ot frutsa ustast S HeuS ade fos nfm ay 
wane By fer AS SH foe oe We Weds 
erfont & WY dae H det ws Unsat (8 
fore set fod! fuses 21 Wet dae ufadt det 
fsea Sa St odt ust fa Het get UNSEAT Su Tg- 
Jou SF Ose d a far gu so St ag wen Ue Bet 
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San Sed Tiled 5 sdedt 2004 at fe ants argetet 
J wet! fea Te SF ufssi act Has Sa St sdf wt fa 


5. HS aAtuet gd fa mfaar HS ‘uae? ws ferrets 
dae Bet ats far T Si AW Jaadle Wena He ear 
a ms fomrat Affres fru Serst wat mes 
weren ut: é Ada APuBt unsat & yes Tt 
get sfoHt-sont } Comes ag x ftu-nat } 
SOM yetfent AT Ae | SH ANS Sde]e a fAyger 
Hse Bat & wana, fraat ws, udlas gu zg, 
Maa HAS Set Ya SSAA THS Adar T| 

6. WHA Sat a toes ager dt frat ot sae HS feo 
Hons fest far Atl AH Guat Ss fes ae vfscar 
mS Ae WeUS AASt SS He St feuret set wfssesr 
Bet Guat a yada age TH fer aerfes yes 
aot ager for “Ua frur vt He-srear F Us get 
Be Ft mfuasdt Jol us H eH oiteat says ste- 
fees SF saw gat ot ms ge Wt fen fuss & 
forget ut fer des 3 dee Te wen ue yst He 
He feser afsara ws neu At fo H SH S ufsart oat 
faurfamr, wetfa fer Aedt webu fawn et fees 
star fora Atos H fen & fanrsre wet usar ere 
stagstuden Afar AT | 

7. mute fea, H Guat S, fags Hat sfrar S Ase Ts, 
fener fearGar at fa H or Hetet HSS eA S 
Sen yerGe F agai a fedu age’ War | HaHS 
wat waret ag de fos t Guew ess, A fe 
SHAS get J! fedt Gu wteen T fan ot guest 
nas Sus aust fagHet & Ha SF ager arfear T 
me fed Hous SS UST aS TE SP SH-Tat Hart Ss" 
fase ae ‘Sanus’ ow ufSsus via T | aesa firey 


38 2K 2K 


SoH o THe set | 
fitrhas, wate fire rset ase, At aisA | 
Hout-Hfoust feg ye-ule wes ufgee eT UH HSS TI 
mafe woe o faG-fae feo Hfeunst fears get at fen = 
fea ufus = seed ad | uTebat Afenset & Usa F Sehr 
eHst, fifoout, Hesbut, afofeat ms sea Sarat Chat Farst 
So feo Sa nuNe Je IS! 


ast f4S fea ardbis Sat & aan S ufsst fesg = 
anata ees Sat fevshut ugaret + feu Sa Cus 
AOS me JS waMbis Sat chat Wana unsat, frat 
fea se uty 6, feu Sat Sat ct yaa, ufsare, feasurer 
MS TSHHSST Is ToUT ATSarat feet T1 Tar wrer-uter, 
war ufgeet, adst weer agat, danas JT I AHA 
aden Gus fet uget us ur-Aeat fs Su-su TSt- 
cefout Ft unt wet Se AHaret feet J fer AY cefant S 
Hat Hoag wat ce c foea o Tees Has eA SHS 
ade JS:- 

aa whe TH aa ate Sefant at ws || (sr 1289) 

fer 3a US fee Ss F Wet sebus SS uss Te TSI 
feat ot ura ust wear St Hat oot AT Het Gat et AHTUST 
Gus wea sgt ft stb snot ao faGe Stuns ge TI 
feat Sat ot eat Tevet fea Cusan g:- 

HH Udtét HTH AST Ve Afar HH AHTET II 

afa ofa Shorfa woes Ca wy AHTET 11 (UST 1289-90) 

WY ot seetat ae Ae ateatHoetent ot wane 
MASE ST HSA FINS Sear st On S Aa fes uy-ue 
chat wearet HAUS ad F aet Seba Fast S ngs aTSeT | 
feat feabut ave Gn § feet ae uus dent! fer garst 
ae fae Gu vss os Wana ut sfear Sa THalsa Te 
a ge For! Cx ct fen vest TH ust ow THalsa are ule 
ms Sans <Ud Sheu fasta Gu ot atat cast J! duet 
foe fat ws Hofout & fefson fee Fave ot mfAa 
saret gu Shea AT HoET TI 

Usn 2S fenon & idarst & we aces S mUS TH aT 
font get four st fen GOS chat Fast se T Tem 
Jat WS St PSH S sat Sat fees yeast J Hens ST 
3S SH Tt ag fea! fenont Tat JB gst fre Asst 
= at ad ats sons fen Sa ot Tet sae Js! fon fea 
aast & St Cat wat sautst a fedu ot ats! feusra ct 
fares aes Tt onedt aSt gente tt aa fev SH a 
Haat d1 usu c fa Ga fen neet Ales S Sates ws 
meudte Ta st fae Sse Jo | Sat a was T:- 

aG fau s@ aH ot a Tet! 

fee fea nune c fa Aas fea ute cet, FH Bat ST 
zu farts a He I, Te T, wus gs FT Tae T, He 
Bet mfadbut fexashut & fost F st wm Asst a Sfue AST 
at dear"? 

Gu-aly, WS-US, ST-SS MS Aas, u-us ST 
He JB yere faant & wast s atd-atle ats deur 
Atl Woes ser ales fag aot At GA MY atest Host! feo 
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St ATs UT VT MES JOH T fa CxS Hoe mds ‘AGS Te” 
Gg soa whe 6 was & Cus aus stan! ast Bat S 
Sat ct sear Ht:- 
a Ale ufs wat wfe ing gan AST fas wfe i (st-142 7 
Sat ot fewswra 4 fea mfad Fuge Hoe ‘uTeH’ UT 
fogue ats fan 6 waet wa } wee a du fear! fe wear 
fia more ot Guna, Afsag & forres a SSS ws FSH oT 
aad’ Ade Bet He’ Saud foot T| fen & fen Snvat fea a 
uty ufsgs ot feo o fa fea =font-sont fea ve fener sot 
duet | fe Set SH ST SS act St fen St As, agat ws nM 
fosted-fagst fea ous sot dfent| fer & fen son da Ss 
Hit-utet © wea Afsag ofecfe wafer at S AS-frust ct 
net faforniss S wes ad t ats Atl Ae AfsagT uSsaT 
at S Pot ot act Se FT dt Test Hos S GSH c fedu 
Bee ws aed tT uN fea we set tes age Bet ait 
misma AY AaISs-Te S ‘Urea’ gu S me fea fourGtent 
Hast Weed a frag UBS Bet SHets Tsgat S sara At 
uret at aebut Sat & nat fea nfad Sus Ostia Te yas frat 
& set Teen at S ntuet atfe-auar fea fee fare 
aafent as mABbus S St Ue ats T:- 
Uah Ae afa sate feas aQ o fear fearfenn 11 
usfie ufs oree ofa afar ufsas varfenr II 
@ufs Hos ot urset sor fed o ad satfenr I 
Hat afo Hover aS ge frag frefen 11 
wet afe afe dee ad o He 3 arte Hetfent II 
Hea uA & adbufe Sut eae way His athe I 
Hy 5 3a Stew ve ase fru seg ester Il 
mag Ad 3 ay Aetfent 1124 II 
coune fy feaoara a fea fea ufao noses USI 
v fan 3 sags ae-fitu feeets mHve SF wade a IS! 
faGfa Gat ct fenet dem wuss sass F ot Suet At AHveT 
Tl ‘ufs’ at amet wet Tent shat Fate fos See set nfAat 
Bsa" Agel dt sdt Hat nfs wae AT Bfs Sat Sart ct ate 
J Gent t Aare § age ans Afsae = fare ms ‘aa’ 
gut gang ot Se Atl favat fenost wue wy-ys ae 
Host Weed ua feats out ag Hae Cun SF vfes JF wseNt 
THSTSdt UT Sa AT HAS Ut TH Tuet Sige At! fe wet 
ee WSN Jad UT ASall SSS, TH TUS, HAST US ATS, 
sus § ante aseGar orfe avant fee gedt Tout & 
soot & fiat sare At Ge fen Stet aH ct det = aS 
fendfent ot foroddt at atl fear asat ons at wafant S 
us Corre fife | fer ot utter anos & Hes Gus cHS 
usa SS 1699 St Sart J wet Tet | SS AH ST usu et Fat 


fea faure ve far ore fen feo usta vfsur, fan S AAS 
= nfousna wae fea oe fefaon frafaar | 

“WH WH ats Hod sae” Unsa fea Toaet ot fen 
ues Yost fea WH we Ar at we set wife FS yore 
ads sara fash > Tenfs & um F Tete feas-geur 
uss atst aet TI fen & Sua, Tesun few aver mearrar, & 
Teret feds fea out Hot UA-Ua US AHS ASat At wget 
e gu feu un ats gol fen agt age ave fea feast ct 
Runes’ Gara det d Ga nse & AS weet oT Yvet ysTS 
aus ge T| Sue SS AHH -feferns ot pars S must FT 
aeHts ot feurftier wet feestat § act SF adet AU yes 
att aret 7 | 

aenfs-farrrs ot waest S ws S Sat fedt ce T fa 
das fea zat Tet saret J fen 3 ‘flo’ ae Afar T1 ST 
aG ct fasst § yan ag feat TI fe sas FT Oa Sst 
Jo, Hs Jo, fon Sea S| fon, Hoes S SudS ot fast 
Zeal Ads a at ‘Huge’ T| Pusey’ des Saet T: Fsar 
@n & Home fea we oat Jat! fen unsa F Sua s 
Hugeret ot fen Gun at seat SATS AWaS ats TI 

At ag de wfes fee vor wet fea a cet Fen frser 
ov Gu aforat J | fer & aret (Sa) Sa dt AHS odt ats AT 
Hoe | feg st eet foes a eget eure TI! at aet sare 
efoe SF AMS TE US ? Saba, Aabat S for ust aH WS 
fret & mie FS us de Guss ‘um’ & fene T wet 
vd? TeHfs § we-ulte chit Jet fea Fee ot uss Ast Fat 
He Ss mfaprost a userst at fu dea | 

Aue feS o fa ws feeerat feg funadt qae ct ure 
feo-s-fes suet a aot J fuer S ee eA Shut gerfesr 
& fan wat ave ‘urate be yon’ feu A: ose fru At sa 
un ata d, ge Gu wat vfufee (aaa) ford TF? ws feces 
fag ‘ots ot SA SS Ta wBuS ST ue Ja? WSs Heat 
et fes fest a fer oT Fusefea fasshit = Cas & 
finodt Hfufse (HAe) ots oy uGet vt ust! set Tae 
at, wet Se we at, farrat forwrs fiw at ws de feeetat 
Shut TIarst AST WaT Mae MST HPT PINS Adept Ts | 
fos te’ chat qarst § muster ws fages ot ute 
ufos Tet BTS | 

ag © fora & yaaa fu S sat-ant FS Sug Goer 
Tae GH IS Tat TAS J AfsaT mHGETH At S yaUT SST 
atat Atl dod HSy fater-feod feu gdese ca ena 
aes ut se 7! fer wet ufag feast & aH S Sse Bet 
fas g- 
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afs éfs fafa & aA II 
Cafe afae ¢ wes ares fa fase sfewrfeS up | (trar- 
206] 

fet yas Hod det SHS ws SH dt Aor AT] Bet, 
aes ale t una Set wat aret T st Tenfs Cu A uss 
Sut adet | faGter mfaat yore nine fos ey a age yet T | 
A, mfad we wordt ¢ AIS Jol feat a fauna age et 
verfes d:- 

ag Weg ey urufs dS sag daw vfs feds II 
Jody Ha 3 feet aug fee ave gourfee Il (UsT- 10347 

fea unser fit ua ms fen ot feoooe & Cn ATES aTS 
wena d fan & fu afos Hoore™ foot Aret J fe HowTET 
fea fia & fea ms Horst fears & guns ats fort J fer 
Houret ot wrorgfaer (sfonre) At ag dre wfes At Js 
sfouret frotst & feanrg ms Set gu yes ads, fru Agu 
a fesues ot naust we fitu & faces ot was uss fees 
fen a eat Goes TI 

Ht ag de wes at fee von wet det-qen At ddA a 
users" Jl act feces fen fea Su-Sy vant & frost s ue 
use ot avet ade Ja A udlas S Sst Sat ae TI ‘Us 
at wer fed wad yste ad Aaa Sa odt AT AaeT! at 
afve vs fa Tg See usu at Gus fexont feast S ysts 
ufent | cebut at a od for duet ses tT AGS S SHSES gag 
cht worst F Haus Ie ‘Gast Hea’ S Tg Soa cS AS 
uses ata 7! fea yfoa feat cater gs; feat fea ret 
Hoel St J1 fer wee Hoet fa carat wat F uses 
GTIHet aH-atst ms Show HS, Fe HS, Was Hs, Fabs, 
Aabat, Habu ms Te mSat Usdt Hugevet wt ysr]e great 
Host & fave fee we ag far od, fan 5 wa Sa afer at 
a Aforut | HMA ot ute” Gudas fes Suoet uss F GWE 
ae fessor ct mga a usevet 3! Tanfs-fewoue 
gfoist ugs duet ¢, a= fity un Aare & for fea en, cy 
a Hotel a dt us odt nat feg st aS Gfotst a oH TI 
fer ave Aisa wand At S we ws ufuos Gus set 
uget Sot oret feqgr ufebat S fen S Abr-du ag F 
Hotes yeTs agat Atl Hune ¢ fa Had fy um 
Weladba fea at @adt use Sa una ms UT Get T st 
fen chat gforst qeat-otst } ySe agar Tear! ure, 
ufgee tht Font fen & fenasa ea ns feeus feu nus 
Yss Ye Haba TS | 

aeHfs-fros (At oe de ates at fee var Us at ret) 
uget oot | ufsare fea Unt core? at Jer Sat aa fear 


fort T| Tewet Hee We, wBeATS) F “Zor HE HBS 
ubset” ms “fas uts ufs efe of sae ue fefe wie” & 
asst aot feesns aay are fect T1 aas-ve Sra § 
we go ule ot use gu fee usvet 71 fee Sor for ‘ast He’ 
ae feewsa He-Ae F St Hot J! ftw fratst ove fen 
HH Ue At aT ute et vat S odt Haat water! fea fort 
fexast a feat Huet FT| ret far eAs S wet une ager T 
aet for S| wtuet Hdteo wena ms BS S Ha Ta gy wTuNt 
yaa fagutss adal ve fenast ot atuet feat anfaer T! 
HH Wwe SS det mufsse At nTadadte Sut T AteT Ms or 
at wm a faorct to aet Sat Use AT THY Fe AieT TT! 
feg usdbut st om fangs, adalt ms agal ot AHw@ST mS 
ae fT nord ye of fHedbat Jel HH uve & fedut Suar 
at waret oot AHSt AT Heet! Teset AS “Tey SAG AST 
featfe” ms “orfe fre aefre arfe fre s He ae & flere” 
f agat at AST OS ASS ST Aen Set Ti AS fant S 
aaufs & cet-forra § nue fosfent fea wes agar 
wore J! fear Feat mS AS Best |S AeaS agar Arat 
sees sot di nfsag at rs ferra aot AYfs sufaE age | 
fer = fea gatas ¢ fa ae fess, Wau, BOS, Severs mT 
gn ove fie trad ofus-nearer S netfee T Cu S Agu et 
fesues’, fagens us feeraa HHAbHS 3 ysebat Ss efor 
dae fen yees dfos Hoare yt nifenea ot seat CS 
get F Ge at ue fee fours orfer T1 WS my fosHbat & 
nue tet ded At nas SUT ow Pao ale I S CH SH 
yses ofus Hoare” oT use Afsarg aafeent CA Maen nTU|ET 
Hes weet wit I 1 aes feat waa dT fan ow ua et ‘ear 
sal safe’ gee Seat! 
2k 2 2 2k 
¥8g dene Afsae wet 
Hares fray, MHdtar 
agg dfena Afsae wet il Sg AES AH ST ST Uset II 
(1025) 

Ud Td a Ja o HS GT HoHY mMfapHte Hor fae Hem II 
(uf. 303) 

HS JAH Ad ote ATS mot Hofe wed I (Ur. 992) 

Afsget a fty yoae aus Quai fF gat SJ daa 
Sat J Jan Hoe se wsarg fe Hat us JS | Jan ar 
Hoe sfout & Taaret Hone (Meet Hy), wfaparat ws HT 
Hho t oat de caret J| Suss Te-garat SF us T 
for St Ha ot dtarfer sot afs aret fa wat sofarest asst, 
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amt ae frat ot ott faSta mat eset & AHvS-AHETeS 
a Weer gan (fan SATS Gat AS JaHt yg reared feet 
od) ot out Has | 

ggg dfs aS Afsae wet Sy WIS AH T ST uTeti 
(Y.1025) 

noel ufs & ssba meet ate eS Il 

Soa wg TT Se Te Hest HSS Il (Ub.1245) 

ae edt ate act ufs safe ifs Saxveferar i (127) 
usta HoHY ud fafa ad ATAaTIOM o Esto sof TeTsT I 
(f.1032) 

Afsgat & Teret S oye a Vat gon fea Ti use at 
fact at AHstTet J ufs-ufs dsb See ct Hong? eat fact 
Ss farest t a cfoar J ufs-ds a, ifs are afent + 
Hisdd Sd-etg He Ae JSl so ese sient S Tewet 
updt eaot afvet T | aTe-san"s fer sgt a: 

fas 3S un at fouret, of Hf feearfuG wef ii er. 
1300) 
ate fagur ug sues | fas TF UA TS FSS II (Ur. 224) 

Teret § ¥¥e tt BS BS AHS Stont ct yea ITS 
do un sora UH A SS ct HIgST AHETeT TI fas EF SS 
moat ute Te dae wes feu wifes ag t WS sd-S 
feseat atst o fa wet ot eet AHyet aedt at act sala feo 
oat t1 fea + HS-uwis Houeut S SH se at Ti Te- 
wore fes ga: 

Afar sue act arfest fas gs eu uTfear il (F.603) 

uaty Tete S agg uarats fae os J afte Ha Il (435) 

We uvS AAT at ad, ufs ula ufss ag Stes, 
fag gs Afs ofe wr I (4.792) 
wes Te Huss urs, ysat TS Saar at SFT Il (Ui. 1169) 
Zds SH ad fea TS Il Tat Het Tefs Ay 
Adit HAH Jas FU Il (uw. 1169) 
& farsdt cont ot Afo fas ys Ae usb Sfo (et. 1169) 
Hs AU He BU AS Veet I Osis sa TTS UST II 
fas ge a afe 3 uret i (t. 412) 
fas ge Foret ufs te (ur. 413) 
ta ens ysfo ot defs ura fas ys FET org Il (U.374) 
Ae AT Cus So sd AS, fas FS FaITS AT ara Il (U. 224) 
fae 3S AH OWS ASH ueTsE UE II (wt. 33) 
“fod ATA Ata as ada, faS fussa Gearfeor | (ur. 712) 
HOuY aon adfs Sut este, fuga AON Teves Il (UF. 67) 
fas 33 an urefs ug Il (uw. 84) 


Hfsaet S feats os WHET a Mune alst J fa Teuet 
& ose S feat mat Fat ast feat odt at nad | fa Se 
Area, fest we ade Ss fSsaut cut vs | Sst-Sst ure 
uze a8 fears + fast sa & font ot fanret Jal ‘Ss ese’ 
ae fet ct wot, uss xs wad T gd Jal wd get oT HT 
aes us ade ser, ules featfaut ot stea-fenarat, ve 
wat F WS PS TS, sIT GUS ss uUfss, at, Hr, Ay, 
Adit, HIM, SS SY STS", AS AdH-ats ade eer fosnst 
matte Ae SHbat Sa Fe FX UNTSH Ut vasa fee fare Are 
Jel qU-su ade BS Cava fea sea ysl vasa fes 
fegat ens aet at oot we Sas TW Jal mass ST 
MeAS (ISH St He as) mufesd Ja, aot Hfs as Baret- 
Sofsut fea Cay Te Jol nifad Hout at waht fea wer 
fagar fara FHS | Howe aH-aisi feg HAS Js, fen age 
fegat ot ASH maATet ot ater T 1 SAHE wfeprtat uTShut er 
uTg-Qara odt TF AaET| 

wet yF Ae AHS II (uv. 412) 
fes wet FT Abu we fan vista gS Tiss Il (ur. 979) 
gat wet ofo wheat genset stot 1 (4. 936) 

Tewret S HFS VS AT UNSW fSs AH Ate Js | fATaT 
uret feos Teaet mHy Set I Cu S vies wAUT-ATY STH 
finds Toe T1 oH St ust Tewet wut at get T1 fagr a 
Teret & wee Stes F Auf T Tes Guat S dt usw F 
ufo T | 

afs atefs wee usta ta sats ga fang Il (ur. 424) 

Sad Wee UeTe SH SH Hfe wf II I(r. 646) 

AD HIS We Ufent gg aT Wee USTE I ((U.46) 


HW esata fae wee Ustent || (uw. 1175) 
StSa THY Wee UES Il (ut. 946) 
ad stad fas Hod uettenr fae ag noret ASt Uet  (ur. 
822) 
H HOH H Hee S UES Il (w. 1054) 


adh adty dense St uetefe nfs ASH Std STAT II (UE. 602) 
Hfsdet & Tewet & FS SF JaH' eS HS Ts-HaT 
aS We-usTe UGS a st gan feat dT was F usTss OSH 
USM He fea wt Pret Tl ug & vsot fee foen T Fret 
Jd; ay fhe Are Js; esata FS Wetet T | Tete He at wee 
Usted JS| AH Wee dt ueTed Ou Hany Je Js! HoHfy 
ad-ast fea HAS ofud Js, Gu Hee Sut usted, fen aga 
HOH-Hde & vad fed ue afd Js: 
3 wee ests > ATefs eet Hany wo eu fest (ue. 
665) 


~ a5 


Wee S& ASfo AMS FS il (Ut. 601) 
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HoH WUT HEE S ATS FS Tay TBST II (U. 604) 
HOHY Hee oS ATSSt AHS Ufs TSE | (Ur. 33) 

HOHY ST Wee YTS Ja, > Wel Wed Jal wee S WSS 
Zs wAG-FS Sat ct fouret gsi feu yo sont feos ox T 
aftas FS wg ge Ja! fe Wet Sat afy|s JS | 

Hfsdet S Tewst F HHFS, FS, ASS, USTED UT TAH 
ag-eg ats ¢ fata ag de wrtos fea vifas gan, Quen, 
fife ofe Sue fea arGe FS sara wal Te-waNS Hagar 
= utat Sot ye Had | feats “S uTuS Bet NS Ut Wea 
Sat Ti aged Ug Has “S odt uss wate nat ans fea 
sea Feat dt Tete T | 

fea Words Hou St fort GAS HSU S Jan ee FJ ufvst 
CHE HOY ST TAH SUBST ads CT Gast we Ue-fie ag T 
“must ust SHSt age T| Mone saeied F aet you at 
mul wd At Had we vTSe S ada | waa yeh TF 
TaH Hae stout S fears sot trout Are | MUS ATU, AT 
& feat chit wee aS usa S uss Te Whos Tearet & 
FHSS Ato AHS ct St WarSst SF ust Sgt eae Jol Afsaat 
& wat Gas S fas wae st da od | A AWS fee fed Gast 
3 Jet st Afsaget 6 ae St Teret S HVS SYS TT TSH 
Sot At tet | wat Ae Tewet WHE Hae Ji, wns fea fe st 
(Geret) Wat Gast S Hu de x feet aet F st fo mat fer S 
AHS & Afsard wate | 

Teret oT YS ads VS usa fea mH afye We Ate 
ve fa Teset WHvet Sus Met T ws feg sit AHsSt dt adt AT 
Roet | fegat a feg ys ota Sot Aue faSfa fen et for 
3 We Hoes feu foaser c fa ag whos wus Cuent & fou 
a nse fed Hes out Te, wee Guat fea fou F mes 
a Gast sot At, weer So (ag Whos) thor for & feurst 
Sut AS! wir use Afsaet et wars Hat yarGar T us 
Afsaet yst neu werGer J 1 fen aaa fea fears fa Tearet 
Wat WHY S woe d, Tes fers Ti mfar uss ade Stent 
S Taret AHS vt afin dt out atst | fevat S st Tearet S 
Hifeut GHGS UT SHS ot gether Tear T| 

Teentfont f= yguat ms Sfowt & ‘AS? S Teaet 
FHSS STS UST SIA SS A MYT uo, Hue urs, Ho-Hat 
aet fedbut es ure, Hunat wifes & uve, uot shat sabat 
ms feashat urfe chat dt ger ot mfoprat wore? TF 
Heat aégat wmuet We UeH setfear dfear 1 ag Whoes 
2S Guat & fust uset usH-de weer Se, yore, fahSshot 
ate fo mfad uot a aga foes atl fesat uae ag de 
Atos fed ffa FS St Su wae Jal Afsaet S feat urat S 
fea ea St ota adt Hfanr, Hat aot afeat ws Heat oat 


fest us Guat ont S euaa vot awag-egdse ad 
UMH-Tsa F was aS us FT FFs TT TaN Ate Sew FT) 
fer ae aot ¢ Hoe for Afsag wue fust ust Fe, use, 
dat ¢ surga ue usSe-ustGe stout chat Huet F yaret 
Udbut ade | 

we seq S st get ¥ve a Jon fest FT! F-fows 
wet a ads st ag-ue & fedubat ot aansat ¢ ot fe fity 
forroea & Fe Hae | feat uot ave ants HS a SET 
Ha wfoat & fut S wmuer gem yetfent Sear J dat 
Host oS ATat Tabut Shut fanrdhat at fears age chat sat 
Huds = fes ugh Hot HS aTuet ua fFa HrSt-Het faust Ut 
feara Ata At. (CMC) Sadr Subut AuSTS fea sete 
Usd aS, Hdd (Gul) saed SF arGe Jal Hs-uis ga 
AHS Are HS HoTSHT St fesat aaHtsat ae mda Te ut 
arfe us-fee sae ot Gena SE JS! Taet F- 
frrrs urat are AfoHs Sot TF fer TeHfs F usTS sdt IS | 
wewet st wnse ens fet met TI 

Wat, og & fru wmueGe stent ct, wg forest fea 
FHset c fo Teast HHVNT AEE oUt F Hat Sa A, YASH aT 
a, Wo us-usl a, ates He-Het a, Haat, Wan cat, 
Wade as fea nde feu fenara ag & ot Afsaat st foe 
3 uufan ¢ usd ve ASST I Quai we feu fers eS T 
faGtfa fes ad a ade S fsa eafas ats Sfeur T us 
weaet HHS UT Jan feat TI Jan Hoet Tenfs w Hear 
frog Ji gan os Hoe arg dt ag aoa wtes, ag vide 
Whos ws Tg wHseA Atos At Se wus Fe Tediet & usa 
Sut Fe Hoa WMS JOH Hoe ss fasrs set ofyer at, wT 
fomret ms SHIT set Aart At As SF Ost Te Sat ust FS 
W ugd| Jan 3 Hoe Stout S Teeet HoHe wast SHY 
afset T1Ga st ag & fe ct adt afo Are | 

fitu ue fea geet $ WHvS mS AHS ot ds wT 
dfs HoaTET at Je aga fut et sgfaest } Afsaet ct 
fitfieut ot farts ot adt TiarGe as a8 mM feu mS 
3 wNeTGe ae fAHen ot HaTySt ot AetT]eat St aT Ue T! 
fen a ave fea c fa Us, ate, meus Ss Aue fry S 
Tewet HHVS Ut HSS aT ust at St J! dea Hae WS 
Bded HS-HS, farraes WaT et SF ntTuet dug § waar 
FHSe Ja! fesat § wtuN|t Host ws Heed We ATS UT 3T 
dv; fidt-Heat on ave ot fest 71 fen ase fevat & Teret 
musTGe ear fHHeH o TU yeTGat dT ws So WSS PST T! 
fan sgt ot ac fie Ueo rapa ST OA agi a 3d S AfoH 
Us? S mgmt S at T| fas wdHSt Teens sue atet S 
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adst gué u-ysd a ene Je & Were Towel adt 
Aste fae ot arat Gant S mat S St aU yTyS UsH-Tar 
& MS ot uss Sd ats St fa Oa HaHeat ot feat 
S'S HIT ST Bra UMS SIT a soe et a mfsputat wowenit 
S Honda UT aS S HS Ms Ae US eH ageT HaS( 
fat Gaas feu fre HASH, 1984 fee frat a asanmMH 
atte) wattage St dt ee Tg! 

fas fut ot sufsest & qeret fess QueHt et ust at 
Sut vd, fas ct wat ust & were st mus Te-utet ct 
fifter Fas adt Jal Afsaet a faser o fa Wena arent 
ot yeatst ada AAG 3d S Sat S mS Ta-ula S Quen ct 
Ast Sot T ms fen aga AN feu wfoproes Ss aesevs UT 
Fears J) vabut syst asa saret-sofant fea Cay x 
wag J dat Tl Tevet feu afsqdt S muse SS & ugha 
mapa Meet aH, Hat, Usst, Aatbat wrfe er UsH-aGH 
ufuae aS ate fast 1 Gu SS FAST St gear yavaH Hfss 
ve SHAT oat aS atst Tl Afsae gat-sts Wee Ha for 
Guat J fe fut e wat S Tewet-uss Tues 
Ut unt de a fewest ag g Woe fut S eA UT St 
mgmt (amt, Hat, uss, Hat wrfe) ot sgt da aT Seat T ms 
Guat & we-unle ct anret ave sua Hae|ehit Ja fen ar 
Hfsaet S& wus ftut § ny us IT Tayvet AHFS UT JaH 
fea t ot fa Ou saat wrapat & fear are fea He F oT 
Hoe | Teeet faut a fasen c| fen wt aden agar ue fry 
aH Sat J 1 fas Saedt a aan ats fagt sacs odt ve 
Hater fas dt qearet WHE uid fay St sfent AT Hoe | 

ag what 6 AAS & cut ¢ ave fens aS AHET T 
Hee HOY ATSt S Sur SF seats’ UGS vt fant ages dt aS 
S fords fa oe fou & vob Sug ys Sa Cuarg ata T | 
mat at esST J, at agat T, at out agar T, S HT F Sab 
Bde aS Bat at (Sat ws ava (Ht FSh) fea wuss Gevsget 
ea Aste J 1d fea frais, feo neg avs Sud-Sud WaT 
zg a, oS Sa cht vost fou gus Se-s ws FT 
Hund ats d | fea woe Hou St, AAS fes Teuet wet 
wd ot fen § nHve fea Garet Sut wt HaET | 

Hfsaet S Wena der ot fife § o ge sfeut ot 
sa Tes ow fercts ta (fa Gu ne t HS Ut Js, AT 
was T TW IS, AT VT ASH Mae AreT dT) Tewet F Fe ct 
Ags AHETet Tl ue fea yret ot fe wru\|t Heat T fa CxS 
weet oy a wSe Heer d at feat es eat ayer Ti ug 
Hfsaet at fie yea SHS geet yset sat J! feo 
Hfsargt at Jon | fen Jan Ut CSwer aut T Hae | Tesret 


mu HHS of CAfent S AHS SS ut Teg Atsat & wASst 
ite Jo | wat Hse HS SaSt fu Tt To: 
ag fry fru ag T Sa Te Query vars il (ut. 444) 


38K OK 


at Afstrar ut faput F SF afearar var farut FT ? 
mesa fru fiaaa’ 

fea SdH Hebut ysTet UGHa Subut SB Ofer or foo 
vi gar-ver fea, ysouat, Hf, Ferre, usar, neva, SST- 
cetout ms TS-USt TT Borer, Ua, uTSt, wat, TET St UAT, 
at go, ana, Je Shat Guret "SF Ha St TST CHT THe 
Ss SST, Usst GT Aet-Aaert ms fer-gan, Huet HaSbat 
me Yet cebu arfe usar at efor S safe wat AA ay 
fia Tora Sa wm Sarvet & Sed wt ad Vs! fs fad wet 
aut wor Ss St aet FA es ae fas-uss wes jst T, 
Wet vabut seat Weal, fovasa ness ude Je ward, 
Afsaar at fara F, Uae Shat weshut Su ute Sat uebat yas, 
ears Ae fea Tg Sea we fern FT, ears “SF Ate ot ufos 
v| at fea dfeat undtat soot fears oH ct Hee 
asda & wfyd HadA & sue Ss F nTuS-mTy F AT 
one ae fenast Hives fru & taret Shut as wera? Tt 
wes ad fest fa ve Afsaa ae T fort ToS AS St 3gr 
AHS Hae, Us-ets ad | HSH Tg-we fes wAT att St 
fomr 3 fen feu Heats Tg-we © aarersa for. sunba fry 
CHEM cane ae at feaw so SF WHS Tel ufaT sat 
undshat & nest cet faus ot gufs o? ne fa gafs 
“fad sat & wast at odt feet! wre, wut few & vs- 
ferret are Spode | 

ga atd Pan AAfas o ose o faR @ ae T ANT | feH 
AY @ frorfent @ xfar fou, us, ods, wat, fea-ss, 
Jes, Hote, We we wet orfe fea sft Ti far- 
(AAfes) we SHoe fot ANT Tae gaHs J- “fony o farsT 
Su ag afe ofs... G@Padt Hos uy)”; us- fer et AAfgs ot 
Sen J, HIST TS 24 HAS a MT, “us state sar afe Carta 
(Huot); Hods- F wWebat at AUT, “Ghie ws se BST 
HeS A HUST Il (ASAT HIS" Y)”; wat- 24 fet er AUT, “Sor 
wat mat wat... (HSa ade At)”; usd- fea TS a noe? 
aa ate fae ule ot mut, “wsbat As dubut usd ag Tues 
(aA at erg)’; fes- Hen VAS FS sue SAT MT Sas 
Hon Sue FS Use fever mn, “fea FS Haug uGHt ats (MAT 
HIST U)”; UsST Hat feat a, Hdlar 30 feat a, ATH 12 
Hote eT, Het 100 ATS ot ms He Te wa we da faat ao 
gee fen yars J-1. Afsaqa-17, 28000, 2. FS™-12,86000, 
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3. wT -8,64000 WS 4. afsudi-—4,32000 ATS, AG 
43,20,000 HS Ja IHS fAHsSt mons Hfsua 400, SST 300, 
eatug 200 ws afsad 100 Wee Ha Te vs ud “Afsag 
Sad te at’ S Gat ot Ss uTet Hong St Hat wes at at 
wat § aont at age Hfout Us tet & ats aout MoH WaT 
gerd we fan on feu Sa wren fan at oe Jo, Gn SS GE 
Hfsua ese" J SF ate SS afeud| Tg sea ce at nifA 
mest afeud ad Une va: “Ue aG ug ad ud ATS AE Il 
we a ae uey cat ae festé iB HS AG Wes ad WSIS 
ag ASI ates AS wart ad HE sdf FST I ll wes aS AST 
ad ATS ag urea ug at AG must ad mus sat 
Theor iis ag agar ad age aS viet as at feet ag 
maT afte Hfs sterié ll dat at Het ad Stag Sat GAH Us 
ate fedsba HS Sat cA ID Il (AGSt wAcuUST HIST V)” gE 
Fe WAS ¢ Cue as, Ha S Gu! yo, Us & Sue uy, Sat 
= Que set, Tet t Cue vide nS Het T Owe tT 
eos for de fen w ot ot afsaa T ast ferm AH At HST 
Sdt | 


fae nia afsan w@e t iF Ss WwW vs fee Tt 
Hfsdg sod te At SS a St faas wer c fa ag at AIS 
Ase a Surg age Je get Hees’ At AS Ae fret Ss oH 
WAS Hee usd Bitoat Gud vo fa edt fey Te-am 
sdbut That va | utfseat, unTsbat S ugh Heat  fesas & 
ts gettent Tear J) get Hees 3 far ag at fea aA us 
mes Js? fae us e at Ss fesse cd ford stag AS 
uifaut are fen od dees atst fa sat fea aan fae’ ag 
ww oT? sus FS afsaa or far J, OS SH at Set oS 
dtl AH a afsag age for d, Wag Ww S| Afsqa 
Ufent gut dH Hod oT fo afsand fas arfeat og Ss fod afer 
dud fas gan agetGear J? ne Us feus-Gug eh ws 
ad st ag At Ss far wue gat F sue set gH 
asad Vt FST BIT dd Tl Se AH ae War var sdt Jar 
Hot Ss ST Ha S obs Ut Hat T Hae T| feo AH We S at 
fears deer at fea Tag At sarfenr:- 


Het ve vats A od Aet feabus sus ail WT UsSst 7 
USS FSG A Abt YS we AA IVI Hes soe foetell TS 
ugetet afd fustet afe sue Seeing il fas oo 
mtfent Heba Stee uTA S HoT ll ata UTS ad ST |W HIS 
Gre o Fria... Got 902) WaT aS Set TS, A Hea Ss 
fes fea uct a funrg aot at Gu Her d: “ag Afat HS HS ad 
fas yfe on o dfe (At Tat 4:9)” | we St Set Sfort FT, - 


gdst add sfor c: “A A sfee usse sega gals ae 
afeset (ATTA HU)? | A UsTSt Shut agTebut non fe ts 
four we fa iS ae afsag fea Sa ys ust Ho, Tet uy 
Sut HS ade St feg gH" CesT wTyNt Saat HeHSSt *S Tt 
fag antag o fam? He ae fens gareta & cefsnt ct 
ve get Su gt oe ASU Ss ot fest Tet nsfsS ST aH 
SHS dt AS sa fas ats? gas ufyere sat HHH FST 
& fanraa ane faS fes ae? can fout et us usat atest 
mule a tefont & frais tes fred s Te aw yea 
fa ata? SS Wa fea TH TH VE ATS PHS S ad fea 
Hed 6 yo fea ne a HS ot Het fag fest? we fa Fea fout 
St UNTSHT et aM ot au for AT Tee Ast S Gus Fr fas 
& faer 3 oH gaete J ao fa Far four? “GS aH foarsr 
stout Alot Sune fees afer || (st 953) ways aa feg 
Ht fons S 16,360 Hubat ge & were st fea ade Tess 
TSS 5S SS faS tfaur? favs AS xia afe ad ys fa 
ve Afsag wt fom gd, at ve de SO was, wose S uy 
Sut FT WW? ve Stag Ae Hat & Soni fee at ore fea 
yeTsad T dd IS ws mMfamrat Sat § nda sgt ed weve) 
a Stent at faut T| UGH & Ysa Jo wSat UU T a JS! 
THalsa Stag Woteut wd ASS § Se-Ae TW JS! THs 
aye ag a dea ct at one oe ot og at dea sfeur 
dhe Jl wre fea Fane t ase T a Jol fas T Afsaar? 
at Afsana fora o S afore ser for F ? wat AS nifA 
subat S got FS Te-forrts Sarg aT MA SST | 


nne fea ate & Hand dt seed ofus Js, ae Va ae 
HeT| HSU eT He dt feH ow age TI Te sas J- aay 
Abia Os vas co aay wate ufers i Sst Abyar far o 

ds TW Ket gS Il (THAST 4:9 UST 876) 

ok ok ok ok ok 
"Sarat at et qus at" 
Ast fru, TAS, wa 

sdedt 2008 @ AT He Bat ae Hfded fAw At, Ad dz, 
softun fed ue 80 AGH age ad ns feass t wot Gece 
eho Rast S uruat gus edt ct fsea Ft adt Ue fest fea age 
ust war d fx JAS 2 det qeeetant fea Ga sat Udt aes ysuat 
ae TT ual ut a vs Te ws AIS § AS ao Hot at adt fea fea 
HfoAA Jer o fa neu At Sat sfontt fea foe aa as uA Je Js 
fags ua uses ofss nfsure 2 fedtt gai asHfs a Ast Tue 
=8 st AHS dt wed fa de fre feddt Sarin 3 Tei fee as foo 
3, uaa ufore a fed, qefsen usat af ot Aurea aga 
fry ua 6 HS SH 3e asa BA ot am AAG age qeeetnt 
fes aseGe ct shes feat Tue we, A fe a aewolst 6 Sor 
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AIS SH? 

H fed usa 2 famrs wet Hun] ag fenit fa qefgen usa eet 
fea a dee At ag mens te At ws Ht ag Jadfse vies Ft ns 
Bot & ufsest a sous foes dt ais uafa At esas AfoE 
mifsrs 6 ferd & foer St eff di ge ere ag ua 3 AVES 
we we A aes o fx ag feea S ot par eat 32 fea Aust 
afamor 3 fox famrat Ht ors Gat ot Are ut & fysturs ftw ig eA Ht A 
fax HS aA B Ret was ast dfkemr 3 md Bde das fiw ae 
aesag 2 an fes oc00o gue fares 8 2 A wanes Sus AfoE 
8 adt ase vw tet diufAa msfoa usta "SA yen" zt 
usdad AvGAdis fhu Cue oe fen nos fea dees agent 
fomrat at 3 fra frais a frag <t att ns fads qeaet @ nrg 3 
we urfe afs & foetimn ug A fas ag @ at 3 AH ae fru Bat 
a Aufes ost unsa us 8 ne fes CA 2 nee feu Ae 
aesyn fru aemigere at dt fodt unsa " qeeat ct aneet 3 
asfaon usa aef " use ct due age st famrat at ot ans 
ms Bote ume dus de fret frots fry Aas e ATIHE nt FTECT 
dhdbat &8 waa wfsa ot Aer e mfters de & Ost § aowas F 
ifn age eect Ht at faut @ faois sid noe o, us as 
adtl meAA dT fa Cure Afse 3 fen wd cetst At S fea Aes at 
odt ufenm! fen nas J feo et ust ware o fa sain fea frut sg 
Un wt odt AHfAar a SF setst Ft S aga fomrs act Sa fen s 
Osta HAS THe Jo us Bat eS fouras als usifau as dg afve 
Jol fomrat at fen aed dist odt vs coat Ca omy ean Aa Cee 
fut § free! nis fea re Cure Afoe Sot d use Ja fa fonews 
@ ant feg cA wes 6 vers Afoe wre 3 fad fas fest st 
Sag te dt are Femi nOAS ae Hes aT Te! at afant SF Bus 
at wea oot fue vAfomm faSfa fuse we at, afuet agat fea 
adtl fed st Hae oF fa Bo nefaes vat Shot sar etivr uot de 
ug ford dt Go Ga watha ug ws fut et yssa adt Jol waa 
frodt dnt ast fea 3m te 2S gol fea Ou fen Sct fee fAU ag 
ae Jal 








qt sdedt fes gues § TT asa TeeesT AHfea fed setst ats 
Snes § Has ava’ At mis Sot @ yRat & Oss es Aa us Gat es 
awe ot fomrat rt fas Te wis AES ST Ine sas Ba Ue (Ud dae 
wet 24 THE SIKH TIMES,4th March 2004, The Voice of the 
Youth) 


@A SB AS UE Ss foHss Afos dost o fa Fret Teees yaua 
ardt 3 ao fest We fa noes we ge a cetst 6 GAS as 
aad dt Aa ce wes feR uvest wet AGES Wea wre nifad 
fenast & fou st ast are fan o a aes THs & dt fomra de 
weta AS UsHt oH sou Aeod SF de ns feent fess frat wis 
safrat feg nrué oon & ASt eS AeA ta oe Dt Aa JeiGn feg 
ue 3 feao gue ct AHTe St dei Goes Afss! ag va a gag, 


38 2K OK RK 


Aa Soatat Atos S HITSH ait 
oats fleur 
mA Bae fre fomr adh 11 

nue fefsone ddenrd vigda Adors ct fontes-yus 
as Host F nme ages wet 1920 fee fruit S Ae 
qensy FOG afd ay ast ms usm He 
BIE |HISH Tt 7 SA MY sa HIS WH AGH de att 
en Went ate At, frat 2 fess Ais, umm, AS 
nifsAa Haft 3 as dt uses deer ait afier At 
fa vn fea Sa Tees J, Tsenrfent tow wet OH 
o tt ume ageSer TIGA & fed cH nos ats fo 
FN 3a 3 CAT Hoge oS fe THA ofen aT 
JIGH 3 Teena AU ofog FS SF Ot eas T aa 
atom ug sds Agata Wrect At fa feos HTSHT ST 
3H Se ASS ASGS Ad Hae | 


oA t Hae Tis S 21 ededt 1921 6 130 fase J 
ude fHut 6 udt Sgt HOH SHee ad aA Adle ad 
fest 3 nidat deat S went ag fest Ati fAy ue feo fA 
Wa fego adt go Ueto fame AT 

Aa J ume tH t ida sisg UAE ne | ait 
4 Hdd 6 does Atos ufo ade cews 6 Aes 
aden ms nia fea oda t frut aRs mue Had fed 
Avot wht SS att 3 qgenra Hog Blog o SHS 
@ fegu wHedt ofes oe fer Be & yRSS Thm Ga 
oder At fa “fre fA Ade o SS HST SO AHIUE AT 
2s ms sor sue fe wer Ass aves feo tt Aesd 
ofa Hat oI 

soatet Afss @ Ade Wa FS ume Ua FT 
QUA A a TATsSt Uoat wet nue usd ‘senza’ F 13 
ud t na feo BA 6 faim, “orm sa Ha fiomre At 
fa 8a (fAu) foe UH w fea fedat JS, uT Bai ev 
asd a films o fe Bot et usH Fug UGH JI” ae 
8H S UfHnr famr fa frat S foe ate 3 SS WGA TT 
muy ade dg, us Ba nme nmdt wH sa a 
Hfoum i atdt & fea et feftmr, “Sot a agH ge Said 
quit a Hae J ms CA S feos Go fan do wotha 

UeA At ! att & mus neers ‘ua fs’ = 
9 muss 1925 & nia dt fea feus fea HOSA wat AT 
foHfes ag ‘aad fim ta sas’ agetentiug Ht 
fans SHS Hom ave ferBe de fas fa Oa fkndt w 
HEX TAS AS ST AIST I, UBETS MS AST | 

fea dt an adt ait 3 ‘ua fesmi’ =F 1 
sie So hea ae ees 
ho fenes 3 fe Ga As fie Holt fa cn S fle 
UsH + suo adt wusetifay usn & Ses UH Sa 
foe USH & sal d-ug FUfoor den” 
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TT soa Ase At @ YyoTH SSHS AH 24 aeag 
1947 § feat aa@s feu fea des 6 Haus agfenr act 
6 fas fa A fru AMfae Fee UD AST BY Ct ye US 
fgus a mAT fas Se TSI 

4 thas 6 AH dt AS fea dofent act } fav, 
He fes ne a ut det 3 fa wed ae fio 3 fre ns 
ffent 2 Ago AH yest od ws WH ae ast 3 wes feo 
3 fa tat S Get Su odt as Hae” 

act 3 faa, “Ft Og soa te A fie adt st dg 
at At ?” 
act ot frat ag A Ae At, GA WS vA nrufent sent 
& add vA st fae Ba wu tt Fost Hotei mus 3ST 
afouit $ tn nae fa oe oH GsA 3 at fast wes ot 
gota GH chat at asgst aaa dt dt Ati st fa an 
TH ST SVT HGS TS TE VT AVEO J HAIMA WITS 
Rasta vysrsedsy faavgys 
St Afr Ae | 

afse Js fa fea fea AS fest as feos J ae 
ms Hed otst fa fen ait $ ys 3 Fo a HT ae aTa 
uct feat t fia dS waee Wel went tt le eds Us 
dae 3 SaeH ath J meH Sot met fest eS aS 3 wut 

d& fa aut $ st nan uret adtias afse od 


‘So fore o ret ah on fees fame ian fect 
mmadt dato ws fH sgt att S AGH oT net | 
adte Afos At ANSE S TS- 
MA Bae TAS for ahi I 
ee ee 
TT TH | AIS VT ITI 
2k 2 2 2k 
soo eee 
, 2004 § Ht ag da wfoe & ufos yorr fens 


2 fautst 2 motes fu-ee fefimt 3 Bu ed wedi feo 
fan fea Bua ai fase ‘fu fegA" ee od 
deat fen fea aeHfs cH fauisa Ae due ae act F 
feeeTs, Sua, HAG nife nmuet By 3H Hae Jalfed 
fasta Head 1, 2004 3 ufos eure ot afam atst 
Weal fH Bet 31 Het, 2004 Sa wes TSH Bat Ft 
feast ¢ wior mea iuoat @ Bost J fa fea gest 


iy 


Ja fH udee st fy aet So ae Haw ‘fier REaFT’ oat 
me, Cs at umus Gaes u Aasifen fase wet mt 


fen fen as a feu far dein Ft feos WS A 
sacist dt Ss de st Sua Se Husa AST Wea ifen 
wet nrust dat SHE AH wrest us BH, ust, calea, 
@aH, et-ie water ge fess fires fen wetete Ges) 


ats de Js, Gat ad Buat } mus Se SHE ad gfelar 
as wet oI 
fasta wet fer: 


1. Og Ge Atos wd Weardt 2. adt 3 Adt wet fe 
msg 3. ag ge Atos ct fewsos 3 FoHet fevsug 
fea nisd 4. ag ge wtoe ct feonet 3 do ust ct 
feondt fea visa 5. fiu feondt t dy 3 da Hat t og 
fed WiST 6. HB-H3T, Td-H43d wT BIH J AHS 7. 
He-Fo w sIH 3 Tas 8. shee fenoat w sgn 3 
DHS 9. AWS-uTS VU SIH SJ TSHfs 10. SH-fAHTS 
a SdH 3 TeHfs 11. TAH WTS | SH 3S THs 
12. HA We Bt SdH SF TSS 13. F3-YS U ISH J 
DeaHfs 14. He 3 fAHsfomt et SdH S TaHfS 15. we- 
ufgee eT SdH 3 TeHS 16. fast-erat-feat-my norfe 
@ SSH 3 TSHfs 17. wrgst B IGH SF TSH 18. eds 
TUS VU SGH 3 TSH 19. Te-US V IGH ZF TSS 20. 
mds uot, HST UTS! BT SIGH 3 AHS 21. fEHsdl-Hae 
eT SdH 3 DSHS 22. Had-sda BT SIH S DSHS 23. 
meee J THIS 24. USHIH, AHS, fess qus nite 
a SdH S AHS 25. Hus’ AUS Vt SIGH 3 THiS 26. 
arnt 3 fodt-fAdhet et gH 3 TeHfS 27. AS-AT 
a SdH 3 DHS 28. AgH-3GH FS DSHS 29. Asat- 
H3d-33g wT ISH 3 AHS 30. Hee Ag 3 cust ag 
a wisd 31. wodt fers ae oetha ufsrtent, sur, 
foot urfe et SdH 3 THs 32. dent, wash, ud 
ut UAT UT SSH S DSHS 33. AU-3u, JO AGH, ATHals, 
US UAT nife eT SIH SF TSH 34. Adlo-MundS TT 
3dH 3 TeHS 35. AA wT SIH 3 TSH 36. 84 Ba 
got wT SdH S Tans 37. Huds WISH J DSHS 38. 
THs wigrs Jou J at sve 3? 39. yas FOH t 
agH 3 genfs 40. fan wae Ft wat Uw 3a Ges FB 
TIS 41, TINT, UIA, UF Vt CI, Mas ASH ws 
DSHS 42. sa wee wo aH 3 TSS 43. ea-Aay, 
MATT 3 Fe-MATAT Tt STH WS DeHfs 44. eet-es, 
ness wife 3 DSHS TT Te 45. THs nen AW-ATT 
mode 46. frude at dts 3 aeHs fed isd 47. yonet 
va 3 deHfs t gy & visa 48. Ht ag de wie a 
Afsarg at 3? 49. fears, Ta, 3aa, ASA ws Teues 
50. famra feget, agHatst, vio fene Ht HU 3 THs 
51. ud fee Aaa (feera Adah) aw say Fs TaN 52. 
Hud-feda 3 Hs 53. fuser AOH, APE ASH 3 
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Ma AGH Us DSHS SAM | 


feat as fefimit ag Suat 6 At ag de Atue dt TH 
feondt nonts fare wet Fost ast wet dine act 
fer fen fee athe age + ofa for de, SAY Wea & 
Hae difase aus w fea Udae at ex 3, fER wet 
mat ATS uoat, Idenrg ahd, AAESt So Hea 
Hofest wet Fost ase ai st fe feo fess Su F Su Bat 
sa udeet A Aa 3 TSH ct Adt fewHet F Sa WE J 


Hae for st Weardt wet Husa ad: 

Harcharan Singh (Editor-in-Chief, Sikh Virsa) Sikh Virsa International Inc. 
# 208, 4656-Westwinds Dr. NE Calgary, Alberta, Canada, T3J 3Z5 Tel.: 403 
250 8898 Fax: 403 250 8825 E-Mail: editor@sikhvirsa.com 


28 KK RK 
fa: fes fay ot ruerd duo: var usg 
th: nfdes fiw 





dA J AAS ufss fu As fog t Hebi fed fea, HIS fees, 
tfes @ HAlo, ff ucH © usa fomrot fes fA At 3d as ufao 
Afos ofer fags ofa = fhe UsH B Used sel Wee Ha TAH 
ade dl var usu feerat At ct fea road dua’ di femrat Al S 
feHed oS vos aden ag dfse fw At HooA = tel une Tot 
rol v use ais J we fes ats ¢ fa usal cht nat Us Aree gol 
nds fed Hoes fsufent fomrot at d fer efog fefumr 3: 
aSdiud TAH Tg ata Afd ATT 
od Te dT CHS AS Ue AY UT 

vot Fs da vA oS URSA Wg Ade Jol vod sas DU ASS 
TIVE TE Jo WS FS VSM Tut Aes fee’ TE Jol Wot gua afes 
fes Jl tug 3 Hea & afe gu se fea do a areal fosteur for JI 
fen 3di fea wonfea Au usu fea Gu acl v afe gua d foase 
al 









































fomrol fés faw At = fera d fa gefssn & quavd adh S vifemrs 
os fHS JE YH SB wcls J a ag HOG @ sfosd FH Hast ye TT 
farsi 2 word Sadi di Sd Tg Ale HS WORD odt di fed geast 
Hs 3 fa Fe cet fewast fan Ag w edoe age J st Gu we 
Hest 2 wens Tt age di femoral Al @ »wrué Ase »weASG—eAH 
USE Ald fro 3 Sse fen vor une Ssl avel 6 abt Se fue 
nz ufemrol Sat 2 aes ud fen=eH ada AS Tei S uo fons ag 
Bis 0, fan 3 fen vuerg “Fae a Tofs 8 yo feg wrué Teh Ss 
fourge oat orue UGH FE A SE qGS Ade Til 





























fen ¥ vidi fed Sal duo, POHE! Ay t vss sas tes cae TT 
frsfas 33 wor 2S geHfs 2 cast ferast fess sus-fasn fea 
be UAT J) Tet Her fiw ct age w Adu Ag =f ean ats" femr G ws 
HS She ceo & UBS sda J wsls S eastemi Fees gd os fos 
fort Ol fae GOHE od Hg us des fedto age J, w feasts at 
sco vied fea ats femr di 
oa faf oat AH Ae He Ue SII 
us weg Hfs ds 9 As a fea TSI (99) 

gone 3 A ved fead dl po, yu <u 3a sdifomi os fHu 
sotfem| fee sa fa ag fa Afoa S a sarGe 2 uss asi 
foe = (ou & un S wre fe fea Gursa' ge Aol Tg Als 























(Q] WO 











Use $ Us ess Be U Se Sl FSS! Jeo Tt Had! = SA acl and 3 
sal ug od eet eel ye TELA Sa TH cel J ag Af s 
use 3 Uss cel sd 8 aS ws6 Sa fomral fea faw Als fen sd 
wis 3 saa = wad 3 He fhw & gofasn feust fen aget S$ 
satan 3 3 Ws fea fee vo, +--—-se} Ho fu 3S fea fam a 
oruet wot efor ws o GH AH d far us J clue ud TS Blew 
fen 3d o fan unsa fed di x 3 oas als fag fea We »fomrat 
orcHh ae MS wrUE HO o hers w Tt usu Al, fen sas fed 
ae} Hoo & Ga odt d, fag noo e Ga Gd Gd hae I A eel og A 
wo fro oi 
































aonfs ferfior ot wae sacl gest di gg Afos 3 YE 3d 
fed WS Usd UTS w LISE Ada, HOU G fA Te = Taal de at 
olds ace, Towel faa's S Gu va os fonss ag sfayr J wut 
fast 4 Houwss acest vous wore ffu fefson fey aoe 
web Js, Sa & fours gesel frost 3 ot de di fawsbr asi 
ferret fes fru at dé A As ufssi HHS &, aet ge JS aa? fea 
fou fest gs, Gai at ot fenfas feorfumr oa ues UAt A: 
ae fest oi ssude fed 3 fa viz foues og ta Aloe fess frat 
evo 3 ade di gg ge Atos ot sis ot Aves ada, Heeet ct 
Hud or a cou uge wAgse J fomr fre set fed mgd dD Are d fa 
ufssi Aol gaye! $ ugs 3 AHSE! GH WOH dT Hike FS fHue, 
ufad Ales Ale we MS Hous' fed fen & Usd AS! 









































foprat fes fhu Ald fen eet SS YAO S voto eoSfexat Hon Us 
we fea ue gdm S$ gd ado 2 wes als Jol fen Ta fea ue 
gdh § oA aga tel ye ado Ae St forral AS vam sas 3 
33 wen fevers afes cot Hee safen 31 ast duas' os ual 
Bet AN UA ast SI femrat fes fau & age SI 

fea Hau fou os o at fafa set 

wa o et UA SAS VHS S At ret 

@A Her fay aet ot as fen Fo sts 

fea wus Gs fas fa soa dao ast 
Tg we SF ds act d fa agus od feerGet forth frob aansi 
Tot ufos Ht AgH Hall, Sai § Sa dat ocl FW Gd Hal gg Afos = 
fHAo Tl Ao HOGS S FIHe, Has 3 frre seus F scare fesse 
Hl gg Afos 2A adn 3 Yoon, wee fhots feA woH et uct 
25 AUS JS! Has, vas, Sag, cA<u Hfos' & fea wA Hdéde 3 uA 
sda oS SHS, Sai 3 Sd can! S AA-AH, Jans UA Ucewee, 
dated ot Grd 28 Ju vast w due, fensdl asl = Gas a 
Added rss ado, Hel ye w fedu, asta! & fedu, Hat ulet & 
fesue fruts, 3 viz vis ea a At ag ns ul Hast Ua 3 da fed 
fesis ad te-rg fAus Sa Has S fedsd age, Sai 2 TH at 
Haus ado & fead Gugs Jl 
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“1857 a aed ms fay dni” 
AS 1857 & ded 6 HS fFeHsTS ct meet ow Afar A foo 
3 ug fen ow AgU fieHss A nat ow fawas odt JI fEA 
wv nao fhue foe oon ct He Hore’ ove tt oD fasta SA AY 
a rot ag tt dea wo ge gee At Gre HoGs UA at ct vost 
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wet aret At ns we fen Se(arssn) 6 Tees fea ufenr Aret 
At st at ct ast S ufsat wfowr alert At st Go art fea fee 
ge Atiadt oo peet fe ost 6 Ho oe oe er AIPA 
ava des fie Ett fen w fedu age no faSte Sot Sate 
un fa & weer er A ast-aet fie Sib fe fea et dr 
zoe famr ms fea geres a ge wrafmrs as fame us fEH 
gres } dot usHt & ANeES af Je asa nigquit 3 AUST os 
vam fest nig fefor F nrene Ba fEH S feeHs cH wet 
oS as dd Js we feu afo ofs vo fa OA WY fae EH 3 nD 
uava fea far = fhe weddt 3 fen ow mises adt ats 


mat fee feo tre ow use adic fa fe emi oS fat 3 fen ow 
ANE fas adt atst? A ont as fac fue fefson ee ong 
He st Hota gents few at et Ws Ae 1839 fee d aet At, 
WeH TAH wt nis He 1849 fee oT famr At nis nigat & UATE 
Sug HaHe asa ag fer AT] Ha 1839-1849 Sat AT At 
fee urst safoot ws gut. & fast & aedt & age HAT 
én fe viegat da vedt dt SA AY ANT fests UA Fo a 
suet weer far inied—niedt wea aa ct AMust wet night 
oS Ge de wo far inmag nignt ow wer da tt ned wart 
R. WH fAw merdt ct naeet fea Heat t umes 3 det fA 
waet fea nigui wo ma AND fens 3 festa at fee 
fommast He Gat chat fie gat A Hede, asset ms faodt Fe 
ng fad 3 & vide Sat oe fie & wer ep 2 fedu as aint 
naifefson aes 3 fa F. WH faw wed as A naeet feg 
went Sat 3 uigat oS ANS fers S fa es ast ur 
fest ns ifen ust waret S Gr AY e Ba wane at “ATs 
HoHe” FA wer dat a Hess HS oe octal EE fafimr 
fx:- 
da foe uae a de Sar, tS wend dai adn S| 
nia d2 Adag st He ure, faosint wer 3d Sat urdnit 3) 

ge fea fFa ae Anse wet d fe wT HE 3 Ha ign? feo 
adh fatto Hat foe ove fatter J fasta mist foenset wer 
wa 6 Aus ages wet feta ca niga Sai a nee at 
uit Sfemr Htinmag Ages aM fiw nedt at whet 
ame ws fie safmt cd agedt ass wer dat oe 
aint fen waet S ame nigqat 3 Asets stst mend YTSAT 
ent 6 w-fens We Hons oe vide eat fed gost de wet afa 
fest wis wea dnt 3 ct fen unis 6 uss ag fer nignt ee 
wren Sat Chat Sudha fier Saiict wer fsbo? ws fer can 
tit gadtst fea doe ct uct ue fest wet 


ve fea afve fa fie gat 3 Ae 1857 & aed fea foe dat Ft 
Hee Sd ast, fEA wT SAM vu USM AGS IHe 1849 fea feat 
ow fie dat s wer dat & fies nigat ow we fest At us 
UTE S sa ade T Use ats Ati fed nio WS amie 1857 fee 
at & wa S$ ys oe ot wee aaa A sares atst Ft, tee 
1849 & fae dat 3 us aa Atinmué vio we use TF 
afas asfent fie zat o Ae adt festinnt we fee a ° eat 
fit Set S fagt 3 fet <8 wea on at ageet sant J 
us nis We ore ofimmifeo Sudt dis 3 fe nit mist fife Sor 
At vaas wos Gus wo 1984 fee ats fle dat es THs, 
fest m3 de afust fea fitut 2 asaomi § ge a ass fee 
Ast ust 31 Fieens fit yset 





"4 


ao 
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Fe as ase w fer a Cs Ht ustedhst t Tet ausan fea 
ot aut 3 fae wat OA eas 903 Sue Hats fes ofa ad ATI 
BA aety ninety ade o/c We ow dear nes afm t 
Roads ode Has fes ug foo At) Ga fea AH nruat Gus & 
rrdbat oe get chiBar fe Us feo At GH t fea AT 3S 
muse 3 far, “Ba fomrat! so st wet Sa ae” wet 








Wont & for for oret ors oot! w feo eres fwd met, FG, 
Wea us wrmué Wei ae BAS GA dfent fag, “um, 
Sot Use| ufrst HE feo UH fe gt 3 AS “fmmst 33 wet 
en a® afy & te nae fa Srteor ms AS feo Bt CA fe 
‘ogi dae’ at as wT af HSwE I?” 

Wonmué t Ae t Usd 6 AHETSfent fam fa “ae, ‘fut 
(fame) 2 arat Saar’ Bs odt, fitut wet fea efmret 31” 
muscu & uA dfent gst Taat owes Ufenr, far Ga far sgt? 
H oormty § fen eimreét ug wit dt as et aOR ays BS 





fim fa: “$ at AS ust dat dw (amrst 33 wet Sa act 
Ht, 9 dt AHS odt Alen AS ut } cfr 3 fa Ae sas 
‘Ss uae er om det at st Gu fie feat oS aah useat 
See BTS TS Cot cnt Hea Sea ws asi S SA ow 

& te ASl Bots oH 3 geH yeSe, Cat ct fous ser 
ms ame fés Sat § ca ca fed aaot & ad vied eo fee 
AS | GH was He Ga Hie aTe Ao st ews fee fi GF GA 








a3 








Had fensdiot $ gee Sat 2 ut Bu ase WI AS 8A AY 
foe wat fee 83 fea foo age Ao fx oS set, ws TW Sa 
ae Is, (ag afie fiw at 2) fhe wet gat ws chit S sea 
mE eB ISI fEeH aga, AS CHS, AS fe sos wen 














Js AT une ont dt aM S sos unr S fhe Bead” as te 
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fue Hota wus un S fee o 8S TTSS "se urfeur ns BA 
mush AS ynret Hatt ms foro for fea ae fresas Stag, < 
mat 6 fen agi ct asst adt ada” feA + 
duaan fet afie Jf aet fen agi ct gost] aot mets A 
= fust 3, nour fen feo ¥ we Aas ae AE HH si Os 
BHAA BIS TAT ww Set ais adt Ht ager wwe, Aa 
Ul a vidi US Ae TI AS! 

fus® ves der fest FS AS fhoe urfeor ws Ae 
Hades § arg feu Ustas § a ad Ht st BS morse Su 
fe uur AG ‘fet Somat eH “ee” et uct file- 
(background) TA fa@ta Ad fhe ns ur ens 6 fH 
fimas odt ust! @u feR 2s F ys HAS Us! PA 
‘Afos oH ag dfee fru’ fasry, fan $ oer tas ae 
1901 fea fasfioor Ft, fea ufgur Ht, 3 we asfent efi fe : 
fity UsH a AT Tg aoa es ot} wage AY Set At fern > 
ufset $ dt we foersre fen dans wits ofr we feo 
At | nfs aaaet 3 fient & Heat } ofenr, Bot o edt- 
Zefant H feast aft, ssint Soha ws Cai § few Fe z 
sfent m3 Gat S Ad-giet F cif ag fear Gai 2 fed 
Sout garat eat era & urushet uAaet Carsinii | But nigst 
3 Hoe § AS eo ute Cat fed gost S St At 
S gen wera & 3 dies (25 OD) 8 & at F aa 
efor | Hee Hfod udt sgt Sfenr| feA J ufsst ude aH 
fiont & Gor dt weere aaa ar wrfes ees Cini S tint S 3 
ag uidat fenshat § de asa weve & ae He w Cu alse 
zest ATI feh sgt meet fret 3 20 gare Hecho $ gent 
get & nuk @a Shim aaedts frat 3 Hedi $ Bat fe 
feon at dfn Sua 3 fig fedhit S aarat ct fest fe 
nus Sint Se éfmr, vrfe! 

wer des Te Ss fFent ct Admit ct yttos w args Bot 
Tes AHTAa dd-ssimit, qes Hse Yudet, g3-sS, gu-atg 
me ty-2y feat Re oS we Re Bim Sot ot aH-urAst 
a ae UsH dg dat At fecet ore uid us de ot fhe 
usu 3 dot Ht, wruk cen mS wane wrest ot Shimer aes eT 
ae fue gat Atl nue Umit sat GH fees o dime ag a 
foHs usH ¢ vot Atl GA AN ag afte fAw te gu fes fea 
HIS Hat (Sta AS, THe WHT) oT YOR Sfer fAA 3 1699 
fea svgs-can feo agit femict ns fea of AA a ats 
dd, ave area Ue Aa fest) feR cd foe fee fea nifadt weer 
3d fest fAA } at Aes HOSES U SGH-HG SF Cu-daly t 3e- 
se 6 dt smH aS Fa CA AN St AAS 3d 7S RaStATSt 
AHH dt ato Ue fest mS WH JaHS Hot 3d satet 3 AS 
frurdiot (arent) et ast wz ae | 

muddy 82, fea Sat feat ct ae 3 we fru weetfent + 
HHH MIst 6 eset a Bot wd wdt Ese gd Ao! feo st Ay 
fefson t Hofodt Us Jel GA AY St fRat A goed chit Ba 
aeret ge cen Ao, fa& fa- ‘HSt wer de (afege) afer’ 

“unt, feo HS as t de de foent (fFe AHH) & fed fea 
as fa gar wet fa ‘fut 2 pet So ae’ ne we os 2 fu S 
faS@vide (ads) age wet fea ae fas 88 we gs?” ymadtu 
3S Ufeor Ft weve fefent faa fa odt Ber, Hate 3 36 ATE- 
gs 2 feo ae adt At adti Gn 3 at Ft as us Afr, afs 
fesr| fh sgt fie mn fea feo as yous o aet 3) wet fhe 
4 fes de af fet gainmacty Sst fadt Got vores feo 
Stem, “uno, SHY fas adt ue a cA ad fa foe mr fee 


2 
5 ics 
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op dl Pr 


























fea = fas get?” H ust ‘ea oe cfr fa 82, fee- 
AHH MH Sd 73, ms foe-Adat wa Sd 73, vruat fefsorna 
ustest, aot m3 a-feast  eu@s ons fefson o 3s- 
was Un weer 3 fea ufzast Gait oH die-sea fee Onis 
dat od) Ga vmuet fen fefsona usfest nis gent 2 fers 
fraBat ude Js! 

modu 3 fER TA S udt Sei AHSfent AS ufenr for 
“Umar, at foot 3 wadt uate at ER Ae meio ect 32” 
fora, “at” HGH SS Ram Janam-Bhumi a Myth’ {gH ASH- 
out fea fie}, faras dus (fasresr), fAH & AT &. wire. want 
& fanra dist mS Sestuss fuSus geen mradetaas 3 
sutemr At, vas uss wet faa fan fes t AS ufsat dt 
fosreat gu fea feat ct fer Ast feast & users asfentt afa 
fest fame Ht fx feo wadt HABE Age Seat fen fect ot 
jes asfenit ag 3a sores afos Ht @ 18/19 aaeefant, a 
sodas iat ds 2 oe ae afre fea gs, ws Ufimr fe 
fae adug 1984 fea feat 4 feat qaeetoutt wt Sane ade ct 
afnn ost teeta feu fore feat $ we fede we us fa 
fog 83 HHH mS ana Ae fx feat 2 as’ dt citmr usd 
Sh urfsardt 3 fae fet wat nruer she fst At 

fea Has ATS madly & Se] dt ufent, “Now what about 
Gurudwara Sis Ganj Sahib?” (Je qeenra AMA da Atos we 
att fins 3?) A fara for nit adh, fare fa nt feat S yA@HTAT 
5S WUE Had (score) He ATS JS! musty & forot for ura, 
30s HseE J fa a as Gnas fee 














wnt Ja Tet HA wet er Ht, B voredhe S fear fe walt 
ae fed net) nin dt ren fed 
2k 2 2 2k 


Hades ae 


EN ia fal AN 
B.adee mug fey feaa, ada 





ll eda fase fect te feuret i 
| se ttadt sad eet I 


a9 a dw ua 3 feet dor urs [ 
we mdhat mom Hig, GST HST HS } 
UG 3 SH] TW, Boi feg aed yar B } 
Yoot gH ure odt, 3S sShot us gar s } 


HAsO ge ma fue, stsdt sa Wat AHS } 
ast de dd ada, eotfao fea sa vat } 
ded 3d ad found nat oet Hfmiret var S } 
sd sal 3ds ned ect ow fea we feat s } 


Sonus sa firsst fag, sfonrfanit wt ssaT BS } 
‘as fafimr & mut ee 5, Afont Afent 3 as us } 
wirgaa fafimr sett 3 8, adn as wat wes } 
Sod fu -ae vad-oes ‘vo fafimr go - 
Heat area arg Ses} 
HS ATS ade fed AS } 
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Following May Be Ordered From The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA 95678. 
Please make U.S Dollars Cheques Payable to K.T.F. of N.A. Inc. and Mail to, 201 Berkeley Ave., Roseville, CA 95678 

New Arrivals: ‘An Introduction to Sikhism’ (76 pages) by S. Gurbachan Singh Sidhu, UK. 

Two other books by the same author ‘Sikh Religion and Christianity’ (110 pages) and ‘Sikh Religion and Islam’ (Co- 
Authored by Gurmukh Singh-155 pages) were published earlier. These books were published keeping in mind the needs of our 
Diaspora Youth. Unfortunately the current managements of most of our Gurdwaras have no interest in these issues. We, therefore, 
appeal to concerned individuals who would take upon themselves the sewa of distributing these books to the youth in their 
congregations or Sikh Student Associations in their Colleges and Universities. We will make any 20 volumes available for a 
donation of $100.00 US. Within USA we will pay the postage. For other countries postage will be added. 


Books by Gurbakhsh Singh Kala Afghana that were banned by Vedanti are available from Sikh Center Roseville: 
New Arrival: Tg-Wet ct anect 3 Tefson usa Elfen fase age test 6 A. agauA ftw o soudor ween 


Other Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville: 
“Bipran Ki Reet Ton Sach Da Maarag” Volumes 1-6 & 10; Bachittar Natak; and a few copies of ‘Maas Maas Ker Moorakh Jhagre’. 


Bheta for this 10 volume set is $110.00 US including postage. Bheta for individual volumes is $10.00 each plus $3.00 for postage. 


Books by Gurbakhsh Singh Kala Afghana available in India: 
Jasbir Kaur w/o Kehar Singh, Chandigarh, Tel: 0172-793920, 94171-06213 
Harmeet Singh 768, Chabi Ganj, Kashmiri Gate, Delhi-1 10006. Tel: 011-22153616, 23974543 
Giani Surjit Singh Missionary. 44, Mehar Chand Market, Lodhi Colony, New Delhi- 110003. Tel: 011-24621245, 24652977 
Inderbir Singh H. No. 4321 A, Gali No. 4, Ranjitpura, P.O. Khalsa College, Amritsar. Tel: 98146-45805, 0183-2228572 


Other Books and CDs available from Sikh Center Roseville 
“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage. 
=AH gu fase, format ar fw, nfarsl Bheta $10.00 including postage 


SGPC Booklet publications, Free and we pay the postage 

CDs: (1). Gurbani-CD Free by Dr. Kulbir Singh Thind, MD, 3724 Hacienda Street, San Mateo, CA 94403, USA 
(2) ‘Sikh Di Pachhaan’ Free 23 hr CD on 25 topics answering most commonly asked questions about Sikhi on the basis of Gurbani by Prof. 
Darshan Singh Khalsa (Ex-Jathedar): Interfaith Charities, 1540 Barton Road #222, Redlands, CA 92373. www.Interfaithcharities.org 


Your kind donations are used to print religious literature and this Bulletin. 


Khalsa Tricentennial Foundation of North America Inc. 
The Sikh Center Roseville 

Gurdwara Sahib Roseville 

201 Berkeley Ave 

Roseville, CA 95678 


Address 
Label 
Here 


If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
If you wish for someone else to receive it, please provide us with their mailing address. Thank you. 
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